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I

INTRODUCTION

The Meiji

period

(1868-1912) was an exciting and cataclysmic

era of Japanese history.
of self-imposed

isolation,

In 185^ after two hundred and fifty years
Japan was opened to diplomatic contact

with the outside world and by
order had been overthrown.
promise that

1868 the old political

A new government was created with the

in the words of the Charter Oath,

sought throughout the world and the evil
be broken off.

and social

knowledge would be

customs of the past would

Once the restraints of the preceding Tokugawa state

were removed, a new environment receptive to rapid change and
novation was ushered
and

in.

New

ideas from the West

in

inundated Japan,

institutions modeled on those of the West replaced the struc

ture that had existed for centuries.
Optimism and
Meiji

era,

liberalism characterized the early decades of the

but so too did confusion and tension.

The new

ideas and

techniques often clashed with concepts and attitudes deeply
grained

in Japanese tradition.

in

Educated Japanese struggled to re

solve the conflicts that arose from the disparity between their
early training and the new values

they embraced.

siderable energy to the search for their own
their nation.

They devoted con

identity and

that of

They drew up plans for the future of Japan and for

its place in a changing world order.
tion of writings

that

The result was a prolifera

reflect the aspirations,

views of those who lived

in the Meiji

Sansuijin keirin mondO

(A

fears and conflicting

period.

Discourse on Government by Three

Drunken Men), published in 1887, is an excellent example of the
kind of literate and concerned work that Japanese in the Meiji era
were writing and reading.

It is a valuable source for the history

2

of

ideas and for Japanese political

history as well.

the best known political work of Nakae Chomin

The essay

(1847~1901).^

is

The

author was a leading cultural mediator between Japan and Western
Europe and an
ment

ideologist for the movement for parliamentary govern

(Jiyu minken und5).

His essay

times witty account of current

is a

lucid, sympathetic and at

intellectual

trends and conflicts.

It represents the author's attempt to resolve the polarities of
thought of his day both for his own sake and for those involved

in

the political movement of which he was a part.
Like many of the outstanding people of his generation,
ChSmin was urbane,
and also to their
cious.

intelligent,

idealistic, dedicated to principles

Implementation.

He was also stubborn and tena

Because of his flair for outrageous behavior he is

bered as one of Japan's foremost eccentrics.
like that of many of his contemporaries
was
of a

in the traditional

from Tosa,

in the early Meiji

period
The son

Nakae as a young boy excelled

in the study of the Chinese classics and
history.

remem

Nakae's early education

curriculum of the domain schools.

low-ranking samurai

Nakae

in Japanese literature and

When at the end of the Tokugawa period diplomatic and com

mercial contact with Western nations created a demand for Japanese
skilled

in Western languages,

opportunity for advancement

Nakae and others of his

in Western studies.

rank saw an

He began the study

of English and Dutch in Tosa and then went on to study French in
Nagasaki

and finally

in Edo.

Nakae was one of fifty students sent
government

Western

He traveled to America and to

institutions and techniques.

Europe with the

Iwakura mission, and then

in

I87I

to Western countries by the new Meiji

to study

left the mission to study

in France for three years on a scholarship from the Japanese Ministry
of Justice.
trat social

While in France he began the translation of the Conby Jean Jacques

Rousseau which earned him the nickname

of "The Rousseau of the East."
Nakae's

translation of Rousseau's Contrat social

particularly

3
impressed

Itagaki Taisuke and other leaders of the movement for

parliamentary government.^

The movement had begun

in

the dispute over policy towards Korea split the Meiji
Itagaki Taisuke and Got5 Sh5jir5,
Tosa,

187^ after
leadership.

both from Nakae's home region of

resigned from the government and soon after,

submitted a pe

tition demanding the establishment of a popularly elected national
assembly.

Itagaki and his followers from 187^ on, with only brief

interruptions,
government.
ditional

headed the most vocal

They offered a peaceful

alternative to the more tra

violent means of attacking government leaders such as

assassination and military
gain political

power

throughout Japan

its

insurrection.

Their aim instead was to

in a nationally elected assembly.

ment gradually expanded

with

political opposition to the

its

regional

As

the move

base and attracted support

leaders sought a distinctive ideology, and

read

interest translations and newspaper articles by Nakae and other

scholars of Western political
The

thought.

ideology of the movement for representative government at

the time of the movement's
somewhat superficial
ment and to natural

political

in

included a vague and

The preface of the party pledge of

(Public Party of Patriots) of

philosophy of the movement.

ated by heaven,

187^

commitment to some form of parliamentary govern
rights.

Itagaki's AikokukSto

inception

It began,

1874 outlined the

"When men were cre

there were attached to them certain fixed and

alienable rights,
equally by heaven,

and these rights,

in

having been bestowed upon men

cannot be usurped by human power."

The preface

went on to declare the party's determination to protect those heav
en bestowed gifts for the sake of the emperor and the country.
Beyond the declaration that all

men were equal

must not be allowed to monopolize power the
ment did not define what
explain

its

it meant by natural

3

and the government

ideology of the move
rights or attempt to

implications for Japan.

The content of the movement's

ideology

in

the l870s was not

A
unlike the
nected with

ideas espoused by political
Itagaki

Fukuzawa Yukichi
along Western
writings
ers.

or his followers.

and Kato Hiroyuki,

thinkers not directly con
In the early l870s both

proponents of liberal

lines, outlined the natural

rights theory

in terms not unlike those used by

Even government

leaders,

entirely opposed to the

idea.

Itagaki

in their

and his follow

Kido Takayoshi

for one, were not

The similarity

in the political

theories of the l870s may be due at
all of the proponents of natural

least

in part to the fact that

rights had been strongly

enced by the ideas of John Locke and the British liberal
It was not until after
lowers began to express

1877 that

Itagaki

continued to include the concept of natural
Fukuzawa and Kat5 were abandoning that

Nakae espoused.
Jiyuto states,

it

incorpo

17,

l88l

Itagaki

included mem

lived political

The official

groups

doctrine of the

imprint from the French political

The JiyutSshi, an official

thought that

history of

Itagaki's

"Up to that time popular rights theory was based on

British thought.
its authority,

philosophy

party called the JiyutS which

had organized since l87^.

JiyutS bore a strong

ideology

but even more important

On October

bers of the old Alkokukoto and other short
Itagaki

Their

revolutionary tradition and specifi

cally from Rousseau's Contrat social.
founded a new political

tradition.

rights at a time when

idea,

to the emergence of a distinctive political

influ

Taisuke and his fol

ideas that set them apart.

rated new ideas from the French

reform

It had moved from Bentham and Mill

but now the French faction spread

to Spencer as

its banner."

Nakae ChSmin was a prominent member of that faction and his transla
tion of the Contrat social

and his explanation of Rousseau's

became the basis of the ideology of the Jiyuto and of all
disparate groups

ideas

of the

that joined that party.

Nakae's translation of the Contrat social

had been circulating

in manuscript form among Japanese intellectuals since 1877.
published with extensive annotations

in

1882

in the Seiri

It was

s5dan, a

5
journal that Nakae himself founded in the hope of enlightening all
educated Japanese in Western thought.

In the annotations to the

translation Nakae explained Rousseau's contention that political
control belonged to the people exclusively.

That concept was cen

tral to Rousseau's ideal of a republic and to Nakae's ideas on
political reform.

Nakae and his fellow intellectuals in the Jiyuto

rejected the concept of power sharing between the ruler and the peo
ple and they also opposed the creation of a constitutional monarchy
in which ultimate authority rested with the emperor and his appointed
officials.
It was the adoption of the ideal of republican government and
popular control
groups

that distinguished Nakae and his party from other

in the early Meiji

period and specifically from Okuma

Shigenobu and his advisors, Yano Fumio and Ono Azusa.
litical

crisis of 1881,

so became a
various

After the po

Okuma was forced out of the government and

leader for those opponents of the government who for

reasons did not join

Kaishinto (Reform party)

in

lishment of a parliament.

Itagaki's camp.
l88l

Okuma founded the

and called for the

immediate estab

Unlike Nakae and his party,

Okuma did not

challenge the government's assumption that ultimate control
to the emperor and to his government.^
jected Nakae's
tional

republican

monarchy

emperor,

ideal

belonged

Although Okuma's party re

in favor of a British style constitu

in which the people would share power with the

the KaishintS leaders undoubtedly defined and sharpened

their own arguments

in

response to the

ideology of Nakae and of the

Jiyuto.
In

1882 Nakae was optimistic that the JiyutS he helped to guide

intellectually would provide political
for the Japanese people.
al

following and seemed

the coming Diet,

and

intellectual

leadership

But just as the party was gaining a nation
likely to win a share of political

it began to disintegrate.

power

Factionalism and

necine battles within the Jiyuto and bribery and police

in

inter

interference

6

from without undermined the party organization and discredited

its

political

Its

rival

leaders.

Finally

in

188^J the JiyutS was disbanded.

in the movement for parliamentary government,

suffered from similar problems and
year.

Political

parties

the Kaishinto,

it too was dissolved

in the same

in Japan seemed destined for a political

graveyard.
Nakae did not give up hope for the movement or for the Jiyuto.
He set out to find a way to get the party back together.
tinued to associate with former party members, and

in

He con

188A he joined

a group of party men headed by Sugita Tei'ichi on a mission intended
to bring liberalism and Jiyuto ideology to China.^
Members of the
group were motivated by the
their

idea that once they gained converts for

ideology among the Chinese their liberal

in prestige at home.
returned

to Japan

increase

Their ambition was not realized and the group

in the following year.

port from the Chinese.

The mission did,

interest of those involved
tion and

doctrine would

in the liberal

Their

however,

in the movement

political

ment of Nakae's own political

ideas won little sup
demonstrate the

in Sino-Japanese coopera

reform of Asia.

For the develop

thought the China visit was significant.

It represented for him a commitment to Asian unity which he was to
state explicitly

in

1887

in Sansuijin keirin mondS.

The movement for parliamentary government was still
by factionalism in I887 when Nakae wrote Sansuijin.

1887

Nakae and his

in Tokyo for all

the two parties,

and

the Kaishinto.

In

1886 they organ

those who had been connected with

in the following year Nakae helped Goto Shojiro

to organize the Daido League.
successful

I886 and

friends made a concerted effort to bring together

former members of the Jiyuto and
ized a meeting

In

splintered

The

reunification attempt.

league achieved the first real
It took as

opposition to the government concessions

its cause celebre

to Western demands

in nego

tiations for treaty revision and emphasized unity and an end to
ideological

differences.

7
It was while he was

involved

in these activities that Nakae

wrote Sansuijin keirin mondS.

The essay

is an

ideological

counter

part to Nakae's organizational

efforts to cement together the dis

parate strains within the movement for parliamentary government.
Nakae's purpose

in writing Sansuijin,

tent of the essay, was first of all
ideological

as may be judged from the con

to work out some basis

for

unity within the movement for parliamentary government

and particularly within the former Jiyuto.

In his editorials and

commentaries on translations of Rousseau's writings

in the early

l880s Nakae had discussed the principles of the French revolution
ary tradition.
his earlier
to him,
them.

In SansuiJin he continued to uphold the validity of

ideology.

Yet as

important as his political

ideals were

in 1887 he was no longer primarily concerned with explaining
His objective was to achieve political

unity.

In Nakae's view there were two extreme positions within the
movement.
cal

He

identified one extreme as

the

idealistic and uncriti

proponents of Western thought and the other as

the militant and

reactionary advocates of expansionism and military confrontation
with Japan's enemies.
ceived

In Sansuijin Nakae outlined the

in each extreme and

disagreed.

identified the

ideas he per

issues on which the two

Finally he concluded with a set of moderate proposals

that he may have hoped would be acceptable to both sides.
Nakae's thesis

in Sansuijin that neither extreme had

tively at actual
that all
tion

conditions

of those

in Japan and

It

is

looked objec

in the world.

He suggested

in the movement realistically consider the direc

in which Japan was moving and revise their positions accordingly;

perhaps

then,

he believed,

there would be a basis for unity within

the movement and greater effectiveness

in enlisting support for the

parties among the Japanese people.^

Sansuijin keirin mond5 is an evaluation of the
flicts of those
as seen by a
icant because

involved

leading

ideas and con

in the movement for parliamentary government

ideologist of the Jiyuto.

it summarizes

the thought of an

The essay

is signif

important political

8
movement.

But

it has an even greater significance for the student

of Japanese history.

The movement for parliamentary government

evolved within the political
Meiji

period and

intellectual

its participants expressed

fears of the age.
government

and

climate of the early

the aspirations and

Party leaders and their followers agreed with

leaders on the need for power sharing and for a constitu

tional government modeled on Western example.

They also shared a

commitment to national wealth and power and a strong concern for
Japan's place

in world affairs.

movement Nakae
opinions

In writing a critique of his own

illuminated the attitudes,

ideas and conflicting

that ran throughout Japanese society

*

*

*

New currents of thought were gaining
and these are reflected
vanced thinkers

in I887.

importance

in Sansuijin keirin mondo.

in the l880s
For many ad

in Japan at the time Herbert Spencer's Social

Darwin

ism offered a convincing explanation both of the rising specter of
Western

imperialism in Asia and of the weakness of the democratic

cause within Japan.

Nakae,

like many of his contemporaries,

covered an evolutionary scheme according to which society

dis

inevitably

passed from an aristocratic and authoritarian organization charac
teristic of military societies to an economically productive and
democratic way of

life that stressed

liberty,

equality and fraternity,

the very principles Nakae and his fellow liberals were hoping to
troduce

into Japan.

Spencer,

in

however, maintained that at the present

time the transition to democratic society was nowhere complete and
the world was still
of the fittest.

dominated by a brutal

Only at some time

be replaced by peaceful

struggle for the survival

in the future would this struggle

economic competition and democracy.

On the basis of Spencer's theories
veloped diverse and often conflicting

Japanese

ideas.

intellectuals de

For Fukuzawa Yukichi

9
and Kat5 Hiroyuki,

Spencer's Social

sciousness of Japan's
strongly

Darwinism led to a greater con

immediate national

needs.

Both men were

impressed by Spencer's discussion of the brutal

world of the present.

They rejected their earlier

and amoral

ideas of a nat

ural moral order and stressed state power as a political

expedient.

Both became convinced that foreign aggression must be confronted
with force. 8

Tokutomi

Soho, a young

ment for parliamentary government

liberal who supported the move

in the

l880s,

drew a different

interpretation from Spencer than did Fukuzawa and Kat5.
saw

Tokutomi

in Spencer's evolutionary scheme a formula that allowed him to

view militarism as a passing phenomenon soon to be replaced by a
democratic society.

He argued

in ShSrai

no Nihon

(The Future Japan)

that Japan must stress productivity and democracy and not armament.
While Fukuzawa and Kat5 read

in Spencer's writings a refutation of

earlier principles, Tokutomi

discovered a

a

reason for optimism and

reaffirmation of the democratic principles he had
Nakae Chomin was closer to Tokutomi

understanding of Spencer's Social
reading of Sansuijin that Nakae,

than to Fukuzawa

Darwinism.
too,

long espoused. 9

found

It

in his

is apparent from a

in Spencer an explana

tion for the slow pace of Japan's emergence from an authoritarian
system toward democracy, and
promise of the eventual

like Tokutomi

he was encouraged by the

realization of his democratic

ideals.

In

Sansuijin Nakae was specifically concerned with criticizing the way
in which Spencer's

theories had been

incorporated

into the thinking

of the men at the two extremes within the movement for parliamentary
government.

His observations are revealing of the divisive

of Spencer's

theories on Japanese

impact

intellectuals.

Nakae attempted to demonstrate that militant extremists

tended

to use a brutal world view to justify their scheme for national
pansion and militarism whereas
promise of a democratic future.

the

idealists

lived only

In line with his

in the movement must reexamine their thinking

thesis

ex

in the
that those

in the light of reality.

10
Nakae argued

in Sansuijin that

in

looking to the future,

realities should not be overlooked,

and

present

in dealing with current

problems democratic principles should not be pushed aside because
of an exaggerated fear of Western aggression.
did not take

issue with Spencer himself,

In short,

Nakae

but rather concentrated

his criticisms upon what he saw as the one-sided conclusions his
contemporaries were drawing from Spencer's theories.
The format of Sansuijin keirin mond5
three men each representing one

is a discussion among

intellectual

position.

(Shinshikun)

is an enthusiastic proponent of new Western

Swashbuckler

(G5ketsukun)

is both a

militarism and expansion.

Nankal

is a moderate.

Japanese scholars have offered a variety of theories

often

intellectuals.

Identified with Sugita Tei'ichi

nationalist

or Oi

said to be Tokutomi

Soho,

Chomin himself, all

proponents of Western

be found

Baba Tatsui,

one person.

Kentar5,

liberal

two ultra
Highbrow is

thought.

Although

ideas which can also

individuals

in the movement for

neither exactly expresses

They are probably

is

Emori or the young Nakae

in Sansuijin express

in the thinking of specific

parliamentary government,

Ueki

linking High
Swashbuckler

leaders of the left wing of the Jiyuto.

Highbrow and Swashbuckler

ideas.

reactionary and a proponent of

Sengyo or sensei

brow and Swashbuckler with specific

Highbrow

the views of any

intended to represent two currents of

thought each exaggerated for the sake of argument.
Reflecting a new trend

in Japanese literature

toward the development of characterization
political

in the l880s

in novels Nakae in his

essay endowed Highbrow and Swashbuckler with the charac

teristics he associated with the point of view the speaker expressed.
Here again each character represents a type rather than any actual
personality.
Highbrow

For example,

in physical

appearance,

dress and speech

is a prototype of the Western scholar of the Meiji

Highbrow wore Western-style clothes.

era.

11

He was slender and had refined features and an
elevated bearing. His speech was educated.
Obviously he was active in intellectual pur
suits. Philosophy seemed to be in the very air
he breathed, and his thinking rambled along the
meandering road of empiricism.^'
To support his picture Nakae purposely had Highbrow present his
ideas in a vague, disorganized and meandering manner.

Highbrow

frequently interrupts his own train of thought or contradicts him
self.

Swashbuckler, by contrast,

tion of Japan's past.
Takamori.

is a scion of the warrior tradi

In physical appearance he resembled SaigO

Nakae described him as follows.

Swashbuckler

was big and brawny, with deep set eyes and a
swarthy complexion. He wore a patterned Japa
nese coat and Japanese trousers. Anyone could
see that he was the sort of swaggering fellow
who loves anything grandiose and revels in
danger, using life as bait to fish for the
pleasures of fame.'^
Swashbuckler's speech, unlike Highbrow's, is forthright and aggres
sive.

He is frequently impatient with Highbrow's idealism and

interrupts him freely to express his frank disapproval.
Nankai sensei, the political moderate, is consistently a ve
hicle for Nakae Chomin's own viewpoint in
to be a spokesman for the author.

1887

and may be considered

It is through Nankai that Nakae

criticized the other two speakers and offered a moderate view of
his own.

The characterization of Nankai, too, resembled Nakae.

According to KStoku Shusui, Nakae Chomin's most famous student and
his biographer, the first paragraph of Sansuijin was Nakae's own
self-portrait.'^

Like Nakae, Nankai sensei took great pleasure in

drinking and in discussing political theory and public policy.
Although loosely organized in the form of a discussion among
three main characters, Sansuijin is primarily concerned with two
highly controversial topics of the day.
of government best suited to Japan.

The first topic is the kind

Highbrow presented his views on

this topic, and then through Nankai sensei Nakae discussed Highbrow's

12
recommendations and offered some of his own which recalled and,
some instances, modified his earlier
eral

principles should be put

topic

is foreign policy.

Nakae had all

lished

three characters deal

at

he elaborated on themes he

in the editorials and articles he had pub

in journals from 1881

Nakae

The second

relations with European powers

Finally through Nankai

himself had considered

in which lib

into practice in Japan.

length with the problem of Japan's
and with Asia.

ideas on the way

in

through

I887.

intended Highbrow to be representative of the young Japa

nese of the

1870s

view of Western

and early l880s whose uncritical

liberalism led them to call

wholesale adoption of Western practices

and

for the

in Japan.

idealized

immediate and
In discussing

the kind of government best suited to Japan Highbrow called for the
immediate

institution of democracy.

He urged that all

class dis

tinctions be abolished and with them the privileges of both old and
new nobility as they had been
argued

the revolution.

He

that distinctions of rank were passed down from generation

to generation

in Japan regardless of merit,

title had been awarded
great

in France during

learning,

original
of full

and even

if the original

in recognition of outstanding service or of

there was no guarantee that the descendants of the

title holder would be worthy of the honor.

Under a system

equality no one man or group should monopolize political

power,

and all

of the people should exercise control

ment.

Highbrow went no further

Japan than to discuss

of the govern

in calling for political

in reverent terms the principles of

reform in
liberty

and equality on which democratic government should be founded.
many of the proponents of Western liberal

theories

in Japan,

Like

Nakae s

Highbrow was not concerned with the problem of whether Japan was
ready for such a system,

nor did he discuss the specific

institutions

that would make possible the democratic system he envisioned for
Japan.
In support of his

recommendations

for the reform of government

13
Highbrow outlined a universal
development.

and

irreversible process of historical

He applied the principle of evolution to history

order to argue that Japan,

like the countries of the West, was

in
in

evitably progressing toward a democratic and productive society
entirely divorced from its past.
theories of Herbert Spencer
istic historical

process.

in

is

reminiscent of the

its emphasis on a universal

determin

It reflects the thinking of Tokutomi

and of the journalist Taguchi
historical

His argument

Soh5

Ukichi who contended that Japanese

development was only a part of the universal

pattern of

human evolution.

The early stages of the historical process described by High
brow in SansuiJin owed less to Spencer than to Nakae ChSmin's own
understanding of the thought of Rousseau and Rousseau's discussion
of man's emergence from the state of nature.
according to Highbrow, was one of anarchy.

Man's original state
Neither laws nor moral

principles existed to protect the weak from oppression by the strong.
As a result, like Rousseau, Highbrow contended that in these cir
cumstances man willingly surrendered his rights to a ruler who could
establish peace and order.

The resulting socio-political organiza

tion was aristocratic and authoritarian and conducive to militarism.
Herbert Spencer had attributed what he believed to be the in
evitable

transition from the authoritarian to a democratic stage to

the fact that a military society needs wealth; it therefore empha
sizes productivity which in turn produces a democratic society.

The

military society in its quest for financial resources is transformed
into a democracy, according to Spencer.

Nakae's Highbrow may have

understood Spencer's explanation of this transition, but neither he
nor the Japanese intellectuals who adopted Spencer's scheme were con
cerned with the problem of why such a transition should come about.
Instead, Highbrow, like Meiji

intellectuals generally, was content to

assert that such a transition was inevitable without offering any
explanation.

Nakae had Highbrow add a stage between authoritarianism

1
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and democracy.

According to Highbrow,

first transformed

the political

structure

into a constitutional monarchy before

into a democracy.

This constitutional

stage

is

is

it evolves

imperfect,

because

it retains a king and nobility and so has only partially realized
liberty and equality.
thoritarianism,

Pure democracy erases all

and men

regain their natural

remnants of au

rights of

liberty and

equality.
The evolutionary process
as

the "god of Evolution."

is personified and deified

In the West, according to Highbrow,

evolutionary process had already
at

least within national

borders.

In Asia and Africa,
As a

result

the "god of

the peoples of Africa

had not yet emerged from anarchy and those of Asia still
potism of ruler and ministers.

Until

folding of the evolutionary process

inevitable.

Western-oriented

in Japan,

had a des
the un

Highbrow was faithful

With respect

tended that democracy was

Nakae had Highbrow depart

he began to discuss

in Asia,

to a deterministic view of history.

Yen Fu,

However,

to Asia he con

like many of the

and also like the Chinese thinker

from strict adherence to a deter

ministic view and assert that man had an element of choice.
take the

initiative

in

the

impelled society toward democracy,

Evolution" had been much slower.

liberals

in Sansuijin

instituting democratic reforms

He could

immediately

and thus actively work for change rather than passively waiting for
it to come about.

Highbrow in Sansuijin argued

should skip a constitutional
into a democracy.
ical

that

the Japanese

monarchy entirely and move directly

Highbrow concluded his

recommendations for polit

reform by warning that the "god of Evolution" would

disaster and misery on anyone who attempted to
ary process and

inflict

impede the evolution

that the wrath of that god when aroused was truly

terrible.
Nakae Chomin was not critical
in fact the

of Highbrow's

ideals;

they were

ideals he and his fellow liberals of the movement held

up for the Japan of the future.

Nakae's major objection to the
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idealistic and Western-oriented proponents of parliamentary govern
ment was their failure to relate theory to considerations of time
and place or to weigh the problems of putting theory
In Sansuijin keirin mond5 Nakae's spokesman Nankai
Highbrow's

ideas "an airy cloud of resplendent

hope of the future." 1A
of the coming age,

into practice.

sensei

called

ideals" and "the

In concentrating on the democratic society

the Highbrows of the movement for parliamentary

government did not realize that Japan was not ready for full
racy.

The reason for their error,

according to Nankai, was a mis

understanding of the very historical
of recommendations for denracratic
to the contradiction
evolution

is an

democ

process they

reform.

invoked

Nankai

in support

called attention

in Highbrow's explanation of evolution;

inevitable process,

if

Nankai contended, then men do

not have the choice of either obstructing that process or of accel
erating

it by eliminating any one stage.

in history

is all

the role men play

part of a deterministic evolutionary process.

Hence through Nankai,
the fallacy

Instead,

Nakae pointed out to his contemporary liberals

in a deterministic scheme of history which also urges

men toward the active promotion of reform.

Nankai

argued that those

who tried to obstruct progress toward democracy were simply the prod
ucts of the authoritarian stage of history,
of

the overall

opinion,
litical

historical

a stage as much a part

process as was democracy.

In Nankai's

the greatest harm men could do would be to press for po
changes

that were

inappropriate to the present time or place.

The "god of Evolution" condemns any attempt to carry out the wrong
thing

in the wrong place at the wrong

of such folly

is calamity.

Nankai

the example of nineteenth-century
where premature democratic
Nakae contended
people shaped all
evolution.

The

reforms

time.

The

inevitable result

supported his argument by citing
reforms

in Turkey and Persia,

resulted

in SansuiJin that the

in

rioting and bloodshed.

ideas

in the minds of the

Institutions and hence determined the stage of

Intellectual

level

of the people shaped the political
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structure characteristic of each evolutionary stage.

In this light,

Nakae defined the purpose of government as follows:
That purpose is to follow the inclinations of
the people, to be appropriate to their intel
lectual level, and in this way to maintain
peace and happiness and bring about prosperity.
If a government suddenly ceases to follow the
people's inclinations and adopts a system
which is not suited to their intellectual
level, how can the people enjoy peaceful
pleasures and the benefits of prosperity?
Thus Japan could not simply leap into full democracy because the
minds of the majority of the Japanese people,
were filled with the ideas of the past.

in Nakae's opinion,

Until those ideas are re

placed by democratic principles, Japan could not become a democratic
society.
The importance Nakae attached to the role of ideas in history
is an expansion of his belief in his own role as an intellectual.
Since l88l he had urged the politicians of the movement for parlia
mentary government to study the political principles of Western
thought and particularly of Rousseau.

In Sansuijin he gave additional

force to his argument by asserting that ideas and principles were the
very foundation of history.

Kotoku Shusui noted that in about 1885,

Nakae had some doubts about the effectiveness of ideas as the foun
dation for reform.By 1887, however, Nakae had evidently regained
confidence in the power of ideas and principles.
On the basis of the importance he attached to ideas, Nakae
offered a solution to the problem of what kind of action was possi
ble within a deterministic scheme of historical evolution.

What

could an intellectual such as himself or his character Highbrow do
while waiting for the emergence of democracy in Japan?

Nakae urged

intellectuals to work within the historical process by spreading
Ideals and so preparing men's minds for the eventual emergence of
democracy.
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In Sansuijin Nakae's spokesman declared to Highbrow that the
presentation of
the

ideas must be geared to a realistic assessment of

intellectual

level

of the people and carried out with the real

ization that evolution would progress only when the whole population
was prepared for change.

Although this

recommendation might be con

sidered contradictory to the deterministic view of history he held,
Nakae himself was convinced that he had found a way to reconcile
the promotion of his principles with the
assign to ideologists
Nankai

sensei

idea of evolution and to

like himself a crucial

interrupted his

instructions

two paragraphs on the restoration of rights
lem of how the people should obtain
birth had troubled all

Japanese

role

and Oi

Kentaro,

to Highbrow with

to the people.

the rights

The prob

that were theirs by

intellectuals who

period had adopted the concept of the natural
Emori

in shaping society.

in the early Meiji

rights of man.

Ueki

radical members of the left wing of the JiyutS,

had gone so far as to advocate that the Japanese people rise up and
seize their rights by force.

Nakae Chomin himself

the right of the Japanese people to rebel
ment.^^

By

1887,

in

1881

asserted

against oppressive govern

however, with the promulgation of a constitution

and the convention of a nationally elected Diet only two or three
years away,
sary.

At

Nakae clearly believed that

least some of the people's

rebellion would not be neces

rights would soon be restored

to them.

Although he still

to rebel,

violent measures would not be necessary

as

maintained

that the people had the right
in Japan so long

the government was willing to return the people's rights

In Sansuijin Nakae had Nankai
turned the people's

sensei

argue that

rights voluntarily,

to them.

if the rulers

re

the people might even be

satisfied with fewer rights

in order to regain them peacefully.

After all,

rights

sensei

insisted,

that are bestowed on

no matter how few are essentially the same as
Nakae's message

the people

those seized by force.

in Sansuijin, when compared with the diatribes

of Jiyuto editorials just five years before, was calm and moderate.
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Perhaps Nakae realized that,
out

in

1890,

as

the journalist Kuga Katsunan pointed

the threat of revolution,

to frighten the government

intended by the JiyutS members

into extending political

power to the

parties, only had the effect of convincing government
the movement was dangerous and should be held

leaders

in check.

that

The threat

of revolution frightened many of the Japanese people and caused them
to see the movement for parliamentary government as subversive and
dangerous.By 1887 Nakae evidently realized, as did 6i
and Ueki

Emori,

that

if the movement were to be reunited and gain

broad popular support,
modified.
assumed

KentarS

earlier radicalism would have to be greatly

This may well

explain the more moderate position Nakae

in Sansuijin keirin mondo.

Nankai

sensei

concluded his discussion of the kind of govern

ment best suited to Japan at the time with a very general and moder
ate proposal.

1887

He based his proposal on the assumption that Japan

in

was emerging from a despotism of rulers and ministers and moving

toward a constitutional
I

system of government.

He wrote,

think that Japan should frame a constitu

tion . . . strengthen the honor and glory of
the emperor and increase the well-being and
security of the people.
We should set up a
Diet with an upper and lower house.
Member
ship in the upper house is to be hereditary
in the noble families, and membership in the
lower

house should be determined by election.

For detailed regulations we should take what
we can from the present constitutions of Europe
and America.
Restrictions on discussions and
publication ought to be made more lenient,
education,

commerce and

and

industry must be en

couraged .
Nankai

sensei's proposal

here may have been

intended by Nakae as a

platform acceptable to as many people as possible.
demands

for a unicameral

legislature and

Former Jiyuto

republican government had

given way to an acceptance of constitutional monarchy and of the
bicameral

legislature that government

leaders had made clear would
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be a part of the new structure.
the Daid5 league,

In keeping with the philosophy of

Nakae's spokesman Nankai

sensei

here was seeking

a common ground for unity and widespread support.

So moderate was

Nankai's proposal that no one including those within the Japanese
government could find fault with

it

in principle and,

in fact,

Nakae's essay did not incur censorship by the government.

*

By

1887

*

when Nakae Chomin wrote Sansuijin keirin mond5 the

rise of European
all

*

imperialism

in Asia was constantly

Japanese who were concerned with national

politicians and

intellectuals

fearful of Western activity
it represented for Japan.
fining Japan's policy

Japanese

in Asia and of the danger they believed
They were especially concerned with de

in China.

in the movement for parliamentary govern

ment voiced the fears and quandaries of all
cerned with Japan's position

Japanese who were con

in world affairs.

and defenseless Japan might fall

as

problems.

inside and outside of government were

that were active

The Japanese involved

the journal

in the minds of

toward the Chinese government and toward

those Western countries

vades
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prey to Western aggression per-

articles of party newspapers

in the case of domestic

Fear that a weak

issues,

political

in the

and

l880s.

Yet

intellectual

lead

ers of the movement were divided on matters of foreign policy.
did agree on the need for a strong and
and on the paramount

independent Japanese nation

importance of getting

restrictions of the unequal

treaties.

leaders to take a

Western powers.
to two extremes.

resolute position

Beyond that,

however,

Sugita Tei'ichi

rid of the humiliating

They were also united

their condemnation of what they charged was
ment

They

in

the failure of govern

in treaty negotiations with

the movement was divided

represented one position.

many of those who joined him on his China venture

in

I883 and

in

He and
1884
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called for military buildup

in Japan,

the formation of a military

alliance with the Chinese and the deployment of Japanese troops
China to guard against further Western encroachment.^^
to Sugita,

Ueki

Emori

and

Itagaki Taisuke believed that national

military armament would not guarantee the security of Japan.
territorial

International

This

The

integrity of Japan could only be assured by the crea

tion of a world government
In

in

In contrast

that would put an end to war by mediating

disputes and thus maintain a peaceful world order.

international

government was also to promote liberty,

equality

and democratic government throughout the world.^^

In seeking to reconcile differences among the former members,
Nakae was obliged to deal with the problems of Japan's foreign
policy.

As he had with domestic policy

sented the extreme positions and
them based on what he believed
current situation.

suited

in the world.

to Japan had

spokesman,

Nankai

foreign policy,

Nakae pre

then offered his own criticism of

to be a

realistic appraisal of the

In the second half of Sansuijin al1

the characters are plunged
Asia and

in Sansuijin,

into a

three of

lively debate of Japan's

role

in

Discussion of the kind of government best

involved only the

sensei.

however.

When the debate turned to the topic of
Swashbuckler,

proponent of militarism,

idealist Highbrow and Nakae's

the ultranationalist and

took an active part.

Highbrow Introduced the topic of foreign policy and outlined
a position that resembled
Itagaki.
peace.
fist

in general

Highbrow called for an
In support of his

tradition

outline that of Ueki

international

teenth centuries.

and

government and world

recommendations Highbrow outlined a paci

that had grown out of the French

principle of fraternity

Emori

in Europe during

revolutionary

the eighteenth and nine

That tradition had evolved

in Europe from the

Abbe de Saint-Pierre to Rousseau and Kant and finally to Emile
Acollas,
known

a teacher at the Sorbonne

in Paris.

in

the l870s whom Nakae had

According to the pacifist tradition, world peace
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could only result from popular control of all government throughout
the world.
war.

The people and not the rulers always bear the burden of

A prince loses nothing by declaring war; he can continue to

enjoy the pleasures of court life while his subjects pay the costs,
fight and suffer.

Consequently international peace will be possible

only when the princes who declare war all too easily are replaced
in power by the people.

The people would choose peace rather than

war merely as a matter of self-interest.

Hence world peace will

result from the establishment of democracy in all nations.
Highbrow used this pacifist tradition to buttress his demands
for the immediate institution of democracy in Japan.

By adopting

democratic government and with it a pacific foreign policy, he
argued, Japan would move into the most advanced stage of political
evolution and at the same time contribute to world peace.

He real

ized that despite the overthrow of monarchies in Europe, European
nations persisted in waging war.

Yet he insisted, despite this

weak point in his argument, that Japan must adopt pacifism as the
basis of its foreign policy.

Japan would then become a model of

reason and justice in the world.

Western countries would respect

Japan's independence because they would be impressed that Japan
had succeeded where they had failed to make the complete transition
to democracy and world peace.
For Highbrow, pacifism meant total abstention from offensive
or defensive warfare.

Any war was,

in Highbrow's opinion, immoral.

In response to Swashbuckler's suggestion that one aggressive country
just might attack Japan in its defenseless state. Highbrow replied
that in that unlikely event Japan should offer no more than moral
resistance.

If that failed, the Japanese should prepare to die

bravely without resisting further.
model for the world.

Again Japan is to be the moral

He stated.

If in defending itself a country counterattacks,
it becomes just as wicked as the aggressor.
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Swashbuckler, if the enemy comes, I want our
country to set a moral example for posterity.
We must perish at the hands of the enemy with
out lifting a finger in our own defense.
Highbrow's emphasis on Japan's role in bringing about a world of
peace and justice was in opposition to the prevailing current of
power politics in the Meiji period.

Although there was consid

erable interest in Western pacifism among Japanese liberals and
particularly among converts to Christianity, only a few Japanese
went as far as Highbrow in advocating pacifism and love as princi
ples of foreign policy.
Proponents of expansionism and military strength made up a far
greater proportion of educated Japanese including those involved in
the movement for parliamentary government than did the pacifists.
Nakae's Swashbuckler expresses a prevalent fear of Western aggres
sion and particularly of Russian designs on Asia.

In Sansuijin

Swashbuckler tells us that Russia is determined to swallow up Turkey
and Korea.

Dread of losing Japan's northern territories to Russia

underlies Swashbuckler's assessment of the world situation as it
did for many Japanese.

In direct contrast to Highbrow and proponents

of pacifism. Swashbuckler called for a strong military and prepara
tion for war as the only defense for Japan.
Unlike Highbrow, Swashbuckler was convinced that war and aggres
sion were an inevitable part of the human condition.

Highbrow had

taken from Spencer the idea that evolution toward democracy and
peace was inevitable, but he ignored Spencer's explanation of the
current struggle for survival among nations.

Swashbuckler, by con

trast, was influenced only by Spencer's description of the contem
porary world of the nineteenth century as an amoral and brutal
battleground on which strength alone determined survival.

On this

assessment of the world situation Swashbuckler formulated his recom
mendation for Japan's foreign policy.

Since only powerful nations

would survive a struggle for supremacy, Japan must become as powerful
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as any of Its European adversaries.

It must build up its military

and land resources as fast as possible, no small task for so small
a country.

Swashbuckler suggested that this be accomplished at the

expense of China.
Concern with the position of China
increased throughout the Meiji

in Japan's

foreign policy

period and was an extension of the

prior concern with Western power.

From the late Tokugawa period

there were Japanese who called for a defensive alliance with China
against the West.

By the Meiji

era

liberals

cated an alliance between an enlightened and
backward and humiliated China.
clearly be the leader.
Tel'ichi

in particular advo
liberal

Japan and the

In such an alliance Japan would

Such a sentiment had motivated Sugita

and his fellow party members

in l881f.

It anticipated a

pan-Asianism that grew out of the paternalistic liberalism of the
early Meiji
for

and by the twentieth century developed

into a cloak

imperialism, a justification of Japanese domination over China.
With

respect to China,

ist par excellence.

His

Nakae's Swashbuckler was an expansion

ideas as stated

intended by Nakae to point out the
pansionist thinking.

in Sansuijin were perhaps

logical

result of current ex

Swashbuckler went further than anyone

in the

I880s when he urged that Japan take over China for the sake of
resources and move the emperor to China

its

leaving the four main

islands of Japan to the advocates of parliamentary government.
Hideyoshi

had advanced grandiose schemes for the conquest of China

in the sixteenth century,
gested that

but

in the Meiji

period no one had sug

the emperor move to China and set up a new empire.

In Swashbuckler, Nakae exaggerated for the sake of argument the
growing concern for national

interests and the tendency toward

militarism and expansionism he detected in the thinking of those
involved in the movement for parliamentary government.
After outlining his foreign policy ideas. Swashbuckler de
livered a discourse on the conflicts that rapid change engenders
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in societies.

According to Swashbuckler, conflict arises between

those who are attached to the values of the past and those who are
attracted to innovation; it is observable in all levels of society
and especially within the movement for parliamentary government.
Nankai sensei assigned Highbrow to the innovators and Swashbuckler
to those attached to the past.

Like many of his contemporaries

Nakae Chomin had been concerned with this division within the move
ment from early in his career.

Swashbuckler's discussion of the

problem in Sansuijin is Nakae's own intrusion into the dialogue in
order to develop a favorite theme of his as it related to the con
flicts among the proponents of popular rights.
According to Nakae's analysis, Swashbuckler's recommendations
for expansion, like those of Sugita Tei'ichi, were derived as much
from an attachment to the warrior tradition of Japan's past as to
the idea of a brutal and amoral universe based on Spencer.

In his

intrusion into Swashbuckler's speech, Nakae described this attach
ment to past values:
Twenty or thirty years ago, men like Swash
buckler waved swords and spears and glorified
death in battle as the highest of all honors.
They inherited their warlike traits from their
ancestors and cherished the long swords that
were the pride of their forefathers and the
symbol of their ideals. When sword bearing
was abolished, every one of them cried bitterly
and put his sword away in a box.
In their
hearts, some still long to take out the swords
and use them again.26
His passage in Sansuijin is reminiscent of an earlier editorial by
Nakae in which he warned the government that many of those in the
movement were not far removed from the warrior tradition and could
be easily incited to violence.
It was not difficult to understand why men like Highbrow would
become advocates of popular rights, but the motives of the Swash
bucklers of the movement for parliamentary government were more
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complex.

Nakae clearly agreed with government leaders who contended

that men like Swashbuckler were attracted to the cause and to the
principles of the French Revolution because they saw in them an
excuse to attack the government.

In the French revolutionary tra

dition they found a justification for violence, and in parliamentary
government a vehicle for attaining power.
Nakae knew that if the Japanese were to have a successful par
liamentary government, the conflict between progressives like Highbrown and reactionaries like Swashbuckler must somehow be resolved.
Otherwise the existence of two such disparate groups would lead to
peril both for the parties and for the entire parliamentary exper
iment.

Such a conflict would be an impediment to democracy.

had Swashbuckler propose a solution.

Nakae

According to Swashbuckler,

the group of militant extremists he himself represented clearly
must abandon its reactionary tendencies or be eliminated from the
Japanese political scene.

Reactionaries were a cancer in the flesh

of progress and must be cut out.

The best way to eliminate the

reactionary elements, Swashbuckler contended, would be to let them
organize as private adventurers and go off to China to set up a
private state of their own.

Upon leaving Nankai sensei's house at

the close of the discussion in Sansuijin. Swashbuckler followed
his own advice and went to Shanghai.
Nakae evidently considered private adventurism to be a pos
sible solution to the conflict between reactionaries and progres
sives

in Japan.

Though presented almost flippantly

mouth of Swashbuckler,

Nakae's suggestion

that the reactionaries

be allowed to leave Japan and divert their energies
of Asia was

intended seriously.

China venture and

to other parts

Nakae had fully supported Sugita's

in a conversation with Sugita had even suggested

that Sugita might be a king
plans by 01

through the

in China.

KentarS to assist Korean

In

1885 he had not opposed

reformers even militarily al

though he strongly and consistently condemned the use of extremist
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tactics at home.
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vate adventurism in

Nakae persisted

in his favorable view of pri

1891 when he wrote an article stating that

Japan would have been better off had Saig5 Takamori, a heroic fig
ure of great energy and courage,
discontented former samurai
remain

in Japan where,

more than worms.
Nakae's

been allowed

to Korea

according

instead of being forced to

to Nakae,

his

followers were no

In the context of the nineteenth century,

idea was not preposterous.

He knew of the quasi-private

adventures of men like Charles Gordon
aware that when private ventures
government could always
them.^^

to lead his band of

ran

in North Africa and was well
into difficulties,

repudiate them or at

There were clearly precedents

least fail

the home
to support

in the European experience

for drawing a distinction between private adventurism and national
policy,

and Nakae proposed this as a possible solution for conflicts

within Japan over foreign policy.
In

the realm of Japanese national

policy,

however,

wholly opposed to expansionism and militarization.
ity to economic advancement and political
same I89I

editorial

government
bate of

1871.

than Saigo,

for his stand

in the

Nakae praised the
in the Korean de

Although Okubo was far less exciting a personality

Nakae saw that Okubo had

behind Europe

He gave prior

reform at home.

in which he discussed Saigo,

leader Okubo Toshimichi

Nakae was

realized that Japan trailed

in enlightenment and political

out with steadfast determination to

reform, and had set

import whatever was needed

from abroad to bring the level of Japanese civilization closer to
that of Europe.

Okubo had also put down Saigo's

without endangering the state.

rebellion of 1877
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In Sansuijin keirin mondS Nakae's spokesman opposed a national
policy of expansion abroad and urged Japan to concentrate on com
merce and
racy.

industry at home as

the best means for achieving democ

Like Herbert Spencer and

like Rousseau,

Nakae believed

eventually the transition to democracy would result

that

in world peace.
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In the meantime Japan should promote friendly relations with all
countries and pursue a good-neighbor policy toward the rest of Asia.
Nakae disagreed with Swashbuckler that China was rotten beyond hope
of reform and that only revolution initiated by Japan would create
a China strong enough to resist the West.

China was not, Nakae

Insisted, in a period of decline and moving toward internal revolu
tion.

Instead, the Manchus under the influence of Western civiliza

tion were instituting reforms and strengthening their defenses.

In

Sansuijin Nakae stressed the common cultural bonds between China
and Japan and urged Japan to ally with China on the basis of this
shared cultural heritage.

Nakae's spokesman further argued that

by stressing friendship rather than military expansion Japan would
spare its people the financial burden of supporting a war.
Should

the European powers attack Japan,

Nankai

sensei

ex

pected the Japanese to defend themselves.

The following proposals

anticipated Nakae's more detailed plan of

1888 for the creation of

a national

civilian militia to defend the country

Nakae was not
action.
tiative.

in principle opposed either to defensive or offensive

He even sanctioned aggression

in the case of private

But he was opposed to a national

and expansion for the expedient reason that
was more

in case of attack.

ini

policy of militarism
internal

development

important for Japan.

Nakae's main criticism of the positions of both Highbrow and
Swashbuckler on foreign policy was of what he considered to be
their exaggerated concern with the threat of Western imperialism
in Asia.

Nakae's spokesman here identified a strain of fear with

respect to the West which he considered obsessive and which in
time, as Nakae feared, did develop into a kind of national paranoia
in Japan.
the West.

Nankai sensei did not worry about a military threat from
Nakae's spokesman counted on the balance of power to

hold the nations of Europe at bay.

The very fact that France and

Prussia were arming on a large scale he found encouraging because.
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he argued,

each country was so absorbed in mi 11 tarization that

neither would actually wage war.

Eventually their military stock

piles would become so cumbersome that war would be out of the ques
tion.

At the present time,

was the determining factor

Nakae believed,
in

international

each big country worried about the others,
Japan were relatively safe.
according to Nankai

force and not morality
relations,
small

develops

the

sensei, was fear and mutual

intentions of

into national

defense against what
undoubtedly

countries

like

The greatest threat to world peace,

a nation becomes obsessed with fear of attack,
to assess

but while

its neighbors

paranoia,

suspicion.

it loses the ability

realistically.

a country will

it sees as a

Once

When fear

attack another

threat of aggression.

in

Nakae was

issuing a warning to those of his fellow countrymen

who like Highbrow and Swashbuckler were allowing their fears to
inhibit their ability to assess the world situation realistically.
With the advantage of hindsight many modern readers have seen un
usual

perceptivity

in Nakae's warning here.
* * *

Of all

Nakae Chomin's works Kotoku Shusui

considered Sansuijin

keirin mond5 to be the most revealing of Nakae's personality and
thought.In the character of Nankai,

the reader has a glimpse of

Nakae himself as a sensei, a man deeply concerned with political
affairs and conscious of the
temporaries.

By

1887

ideological

Nakae Chomin,

divisions among his con

like Nankai

sensei,

had earned

a reputation for heavy drinking and eccentric behavior and,
sensei

as Nankai

explained to his two guests at the end of their discussion,

he was often purposely outrageous
his own amusement.
however,

Nankai

serious.
"How could

in random conversations simply for

In discussing the major problems of his time,

sensei,

like Nakae Ch5min himself, was entirely

In the conclusion to Sansuijin Nankai
I

sensei

demanded,

court novelty for my own amusement!

Sansuijin was also Nakae's most ambitious project.

Nakae set
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out to assess the level of political
work out recommendations

ment of the current situation,
Like Spencer,

realities.

and peaceful

Nakae was aware that nowhere

countries

relations would

the international

In making his assess

Nakae owed much to Spencer's Social

had any country achieved a perfect democracy.
in the future all

in Japan and to

for Japanese domestic and foreign policy

in the light of existing political

Darwinism.

development

scene.

However,

some time

including Japan would be democratic,
replace military confrontations on

Meanwhile,

it

remained for

like Nakae to propagate democratic principles
the people for the future.

in the world

Only when all

ideologists

in order to prepare

of the people were

in

tellectually ready for democracy would Japan attain the final
of political

and social

evolution.

In Sansuijin Nakae addressed himself to the
of disunity.

stage

Ideological

sources

He did not attempt to deal with the problems of per

sonality differences,

personal ambition or regional

loyalties that

were also a cause of factionalism within the party movement.
haps he believed that once some kind of
chieved,
It

unity was a-

other sources of factionalism would become less

is not possible to assess the

ing the party together.

reorganize their party

importance of Sansuijin

The essay does,

a spirit of accord that motivated

1890.

ideological

however,

Per

important.
in bring

clearly represent

intellectuals and politicians to

in time for the first national

election

in

In January of I89O three factions of the former JiyutS joined

one faction of the former Kaishinto to form the Rikken JiyQtO.

Nakae Chomin became the editor of the new party newspaper, the Rikken
jiyu shimbun.

In the national election he himself won the right to

represent the people of an Osaka district in the first Diet.
The problem of sorting out and understanding the three strains of
thought

in Sansuijin was a difficult one even for Nakae ChOmin's con

temporaries.

Tokutomi

Soh5 told Nakae that because of

Sansuijin would never be a very popular book.
plexity,

its complexity,

Yet despite

its com

Sansuijin was widely read by educated Japanese of Nakae's
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day, and it continues to arouse considerable interest among Jap
anese readers today.

Sansuijin is valuable to the historian as an

assessment of intellectual currents in the Meiji era by a prominent
Meiji intellectual.

As such it is an insightful account of preva

lent modes of thought.

The question of Japan's position in Asia

and in the world and of the direction of Japan's domestic policy
should take care of continuing concern in Japan.

Sansuijin kei rjji^

mondS arouses enthusiasm and admiration among Japanese today as it
did in the nineteenth century because it discusses questions that
have absorbed sensitive thinkers in Japan throughout the modern
period.
Sansuijin keirin mondo was first published by Nakae himself
in May of 188? as a single volume of 138 pages.
lication the opening paragraphs appeared
1887), a journal

Prior to

in Kokumm no tomo

edited by Nakae's friend Tokutomi

since been reprinted

in Ch5min bunshu,

its pub

Meiji

Soho.

(April,

It has

bunka zen^, and an

edition edited and annotated by Kuwabara Takeo and Shimada Kenji
was published by
printed
lation

Iwanami

Shoten

in Nakae Ch5min-shu,
I

have relied on the

in 1965-^^

Hayashi
Iwanami

The work is also re

Shigeru, ed.

For this

trans

edition and the first edition.
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In the IwanamI edition Kuwabara Takeo and Shimada Kenji pro
vide 3a translation of the original text into modern Japanese as
well as the original version of the text in classical Japanese.
They also include extensive textual annotations explaining refer
ences and allusions in Sansuijin and correcting misprints in the
original.
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TRANSLATION
A Discourse on Government by Three Drunken Men

Nankai sensei^ is devoted to drinking and discussing govern
ment.

After two or three little bottles of sake he feels as if he

were flying around the world.

His perception is awakened and he

is oblivious to all suffering and pain.

Two or three more bottles

make his spirits soar and his thoughts boil.

From his small room

his eyes penetrate the entire world, and in an instant he looks
backward and forward through many years in time.
reveal the ways of the world and of society.

He is able to

He proclaims himself

the leader of mankind and berates the politically myopic people who
read their compasses carelessly and misguide their ships.

The ships

crash against reefs or go aground and the tragedy of it lies in the
harm it does to all mankind.
The sensei is physically in this world but spiritually he is
with the immortals on Mt. Bakukoya 2 or in utopia in the village of
Mukayu.^

The geography and history he discusses have the same names

and terms as the geography and history we know but, in fact, the
sensei speaks of a completely different world.

Nevertheless there

is some similarity between our world and the world the seiTsei_ de
scribes.

In both there are cold and warm countries, strong and

weak countries, civilized cultures and barbarian cultures.

In his

history too there is peace and war, prosperity and decline.
A few more little bottles and his ears ring and his eyes blur.
He waves his arms and stamps his feet, leaping and cavorting wildly.
Finally he passes out.

When after two or three hours he revives,

he remembers nothing of what he said or did.
delivered from the influence of a fox spirit.

It is as if he were

4
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People who know about the extraordinary things Nankai
says when drunk visit his hut bringing

liquor and food and

drink with him.

is getting drunk,

When they see that he

bring up the subject of government
a political
are doing,
them.

discussion.
but he

they

they

in an attempt to lead him into
knows perfectly well what they

is not unwilling to talk about government with

"The next time

ises,

The sensei

sensei

1

discuss contemporary government," he prom

"I will write down the important points one by one before

get too drunk in the hope that someday

I

I

can put together a little

book for my own pleasure and the delight of others."
Recently
sensei

it

rained continuously for several

felt dreary and depressed.

freshed himself.

days.

He called for

Nankai

liquor and re

No sooner had he achieved a feeling of well-being

than two guests appeared with a bottle of Hennessy's brandy.^

The

sensei

but

had never met them before and did not know their names,

even a glance at that Western brandy made him a

little more light

headed .
One guest wore Western-style clothes.
refined features and an elevated bearing.
Obviously he was active
to be

in

intellectual

in the very air he breathed,

the meandering

He was slender and had
His speech was educated.

pursuits.

and his

Philosophy seemed

thinking

rambled along

road of empiricism.

The other visitor was big and brawny, with deep-set eyes and
a swarthy complexion.
anese trousers.

He wore a patterned Japanese coat and Jap

Anyone could see that he was

the sort of swaggei

ing fellow who loves anything grandiose and revels

in danger,

using

life as bait to fish for the pleasures of fame.
The two guests seated themselves,

finished

their pleasantries

and then settled down to drink the bottle of brandy.

Host and

guests exchanged glasses and gradually became congenial.
The sensei
did not ask their names; he called one guest Highbrow^ and the other
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Swashbuckler.^

The guests laughed politely, afraid to offend him.

Suddenly Highbrow spoke, "For a long time I have been hearing
about the sensei whose learning encompasses East and West, ancient
and modern.

Nankai sensei, I would like your opinion of some of

the things I have been thinking about."
Highbrow began, "I think that a despotic system of ruler and
ministers is a stupid thing unaware of its own faults.

Constitu

tional government recognizes its weaknesses and corrects half of
them.

But democratic government is open and frank, its heart pure!
"The three principles of liberty, equality and fraternity are

already well known in European countries.
tries have democratic governments?

Why then do so few coun

Why do they instead oppose

these principles and, very much in violation of the laws of eco
nomics, support huge standing armies which undermine their finances?
By competing for empty fame they only cause the slaughter of inno
cent people.
"Suppose one small and culturally backward state in Asia were
suddenly to emerge triumphantly from obscurity into the world of
liberty and fraternity.

Suppose then it destroyed its forts, melted

down its guns, turned its battleships into trading ships and its
soldiers into civilians.

If it gave the greatest emphasis to the

cultivation of liberty, equality and fraternity and to research in
manufacturing techniques,

it would then have put the pure philo

sophical principles of the West into actual practice.
"If that happened, then all the peoples of Europe, however
haughty, would be ashamed to take advantage of the defenselessness
of the small Asian country.

Should those great foreign enemies

attack anyway, what would happen if the small state welcomed them
instead of defending itself?

Their attack on the small state would

be like a sharp sword slashing the wind.

Wind offers no resistance,

and the small state too would offer no resistance.
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"Whenever a weak state comes to blows with a vastly more power
ful adversary, the weaker state is smashed like a bird's egg against
a rock.
"The big and powerful state is proud that it embodies the es
sence of civilization.

If the small weak state admires the spirit

of the big one, rather than adopting its military techniques, the
small state should follow the abstract principles of the big state
which the big state itself has not yet put into practice.

No one

in the world will oppose the small state if it uses liberty as its
army and navy, equality as its forts, and fraternity as its swords
and guns.

Unless the small state does that,

it will be entirely

dependent upon real fortifications, weapons and armies.

The big

state also relies on fortifications, weapons and armies, and the
state with the strongest military equipment will be victorious.
That is a perfectly clear principle of arithmetic.
found it?

Why try to con

The armies of the big state will occupy the small state

and everything will be thrown into confusion.

The occupying army

will commandeer fields and houses and make the small state suffer
by imposing heavy taxes.

Patient people will bide their time

while those who are impatient will plot against the aggressor.
"Each man is a citizen of the country in which he lives.
have not yet reached the end of the world.

We

As long as the tempo

ral world exists there will probably be national distinctions.
know nothing of what was written before Noah's great flood.

I

I do

know that since then, remarkably enough, I am the only one to real
ize the fact that the citizens of any one country consider them
selves to be polite and reasonable but see all other peoples as
barbarous.

In the words of these people,

barbarian, but we are civilized.

'Other civilizations are

They explode in anger and fail

to understand how we can keep our sense of humor and remain calm.'
I wonder what men like Plato, Mencius, Spencer, Malebranche, Aris
totle and Victor Hugo would say about this phenomenon."
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After hearing what Highbrow had to say,
to him and demanded,

Swashbuckler turned

"Are you out of your mind?

say that even though hundreds and

It

is madness

to

thousands of stalwarts join to

gether against us we should just sit silently not daring to lift a
finger.

Fortunately

I

have not

lost my sanity and neither sensei

nor the people of Japan are mad.
Nankal

sensei

Why do you

laughed and said,

think that

"

"Now just wait a minute.

Let's

hear Highbrow through."
Highbrow

continued,

"In general

one can call

the men who take

responsibility for government upon themselves priests who worship
the god of political

Evolution.

attention to the future as well
cause the god of Evolution likes
to retrogress.
the god

All

goes well

is progressing

These statesmen-priests must pay
as

to the situation at hand be

to move forward;

for the state

he does not

like

if the road along which

is straight and clear, but when jagged

rocks

impede his cart wheels and thorns grow luxuriant encumbering his
horses'

hoofs,

ahead.

Even

he relentlessly kicks and slashes his way straight

if misguided people acting out the drama of revolution

split each other's brains and livers and drown the streets
the god of Evolution

looks at them without flinching.

priests who dedicate themselves
be the clearing away of great
their god so that he will
is

The statesmen

to this god believe their duty to

rocks and thorns from the path of

not display his power and wrath.

their proper function.

in blood,

The rocks are the governmental

that oppose the principle of equality,

This
systems

and the thorns are the laws

that deny the principle of liberty.
"During the reigns of Charles
France,

the great ministers

1 of England and of Louis XVI

of

in power might have avoided disaster

if

they had been alert to the conditions of their own
ing ahead to the future,
tion.

Of course

times and,

look

had cleared the road for the god of Evolu

in England the ministers had no precedent of the

1
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kind of revolution which was to occur under Charles I, and so they
were not prepared to take the proper measures to prevent it.

Al

though they were defeated, we must not be too hard on them.

A

century later in France, however, the ministers did have a tragic
precedent in the English revolution, but they did not take warning
from it.

They relied on inadequate and makeshift policies and

frittered away their time.

The symptoms of disaster were already

well apparent, but still they ignored the disease and did not call
a good physician.

Their vacillation aroused the people's distrust,

and their words and deeds incited popular resentment.
touched off unparalleled disaster.

Finally they

Blood and gore flooded the

cities and towns, and the whole country became a slaughterhouse.
Was this really the fault of the god of Evolution or was it rather
the fault of the statesmen-priests?
"By the end of the reign of Louis XVI France would have been
only one step away from a democracy if the great ministers in power
during the reign of Louis XV or early in the reign ofLouis XVI had
projected themselves far into the future and had worked together to
replace the evils of the old institutions with appropriate new plans.
King Louis could have gone calmly before the Estates General, re
moved his crown, loosed his sword and said with a bow and a smile
to Robespierre's followers, 'I will become an ordinary citizen and
devote myself to the good of the nation.'

He could have taken his

wife and children to some lush and scenic estate in the provinces.
He would have ended his days in leisure leaving to posterity a fine
reputation for his brave and highminded abdication.
"Had there been no precedent in the English revolution, the
French ministers would not have been completely to blame, and I
would not be so harsh in judging them.

But they did have a clear

precedent, and still they did not recognize its lesson.

They

merely repeated the mistakes of their fathers before them.

The

great French ministers purposely left misfortune to their descend
ants.

They were the devils who impeded the god of Evolution.

They

were the criminals responsible for the overthrow of Louis XVI."
Highbrow emptied another glass and said, "There are men in
elegant dress who, without a glance to left or right, drive their
fine carriages and sleek horses through throngs of men and women
on the main thoroughfares.

Are these men the great ministers who

discharge official duties at the palace for the emperor?

Have they

the talent to manage the whole country or the will to rule the
people?

Do they have the natural shrewdness of clever speculators?

Are they great men who look for assistance to literature and schol
arship, to Cervantes and Pascal?

No, they most certainly are not!

Their renxDte ancestors received peerages and land for taking up
arms against enemy generals and vanquishing them.

Today the de

scendants have inherited noble ranks from those ancestors.

They

have no talent or learning themselves but merely bask in the glow
from the tombs where the rotting bones of their ancestors lie.
They pass their days in idleness collecting rich stipends, drink
ing good wine and eating fine food.
nobility.

We call this select group the

Unfortunately, because of the great numbers of nobles

in the nation, genuine equality and freedom will not ekist even if
a constitution is promulgated.

Should freedom be granted to the

people it will not be true freedom.

The people work hard from

morning to night and submit some part of their harvest to taxation.
They not only must feed the officials who administer the government,
they must support that do-nothing group of nobles as well.

That is

hardly freedom!
"Are the royalty and aristocracy in any way mentally or phys
ically superior to the rest of us?

If Galen examined their brains

would he find them in any way different from ours or, if he did
make a distinction,

in whose favor would it be?

"I understand that the back part of an animal's brain is highly
developed whereas it is the front part of the human brain which is

k2

the most advanced—
"Come to think of it, are the aristocrats really born wearing
their brocades?

Aren't they naked at birth as we are?

When they

die, don't their bones and flesh rot—
"If there are three aristocrats

in a million people,

of them would have to serve those three
is a principle of arithmetic,

999,997

in some way or other.

This

an extremely cleat

"And besides, our flesh and the nobles' flesh are composed of
the same undetermined element; yet when we encounter the nobility,
we bow down while they remain erect and barely acknowledge us with
a slight nod.

We show them great deference by calling them 'sir'

or 'my lord' and just how do they address us in return?

It's very

insulting, disgraceful!
"At one time--I don't know when--there were wise and virtuous
men who were ennobled because of their great courage and ability.
Now, according to the theory of heredity, the descendants of those
nobles are also superior to ordinary men in talent, intelligence
and courage, and so under a system which is in keeping with this
theory it is only just that the descendants of the original nobles
should become nobles too.

You have heard the theories of Darwin

Q

and Haeckel,

haven't you?

They state that characteristics are

passed down generation after generation—
"It is completely absurd!
"In general all of the laws of nature have rules and exceptions
to them.

A man's ancestors may have lacked wisdom, virtue and tal

ent and so were not ennobled.

Yet as often happens, the man him

self, unlike his ancestors, may be a suprior person.
exception which proves the rule.

He is the

It is precisely because of such

exceptions that new nobles are created.

Contemporary science has

not yet been able to Investigate this kind of thing thoroughly,
but when students of anatomy, biology and zoology do examine this

43

problem in further detail in the future, we will certainly be able
to distinguish between rules and their exceptions.

Before we can

advocate the principle of equality, we must prove by scientific
investigation that the children of sage men are not always sage
and the children of fools are not always fools.
“Suppose a slum child named Hachi or Kuma has a picture of a
red carp tattooed on his arm or a picture of a blue dragon on his
back.

He is delighted when people give him the title of Hachi of

the Red Carp or Kuma of the Blue Dragon.

Isn't this the same thing

as giving titles like duke or marquis to the nobility?

The only

difference is that the titles of the nobility are a kind of abstract
tattoo which signifies rank.
considered civilized.

An abstract tattoo of this kind is

The title of the slum child designates an

actual tattoo and is thought to be crude and barbarous—
“And what's more, the nobility say that their titles are re
wards for meritorious service to their country and are equivalent
to an ordinary salary.

But I say why not reward extraordinary

deeds with something worthwhile?

Why give an outdated tattoo?"

Nankai sensei downed a few more shots of brandy.

Then he said,

“I'm sure your discourse. Highbrow, is quite remarkable, but it Is
just a bit disjointed.

There isn't any connection between begin

ning and end!"
Highbrow answered, “I have the greatest respect for your opin
ion, sensei.

Please criticize my confused prattle and show me

where I go wrong.

I hope you won't be offended if I am too obvious."

The sensei replied, "No, no, but I wish you would follow some
sort of logical organization so that some day I can write it all
down and turn it into a little book."
Highbrow went on, "England, France, Germany and Russia are
the four strongest states in Europe.

They lead all others in art,

technology, agriculture and industry, and their resources are
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abundant.

Thousands of their stout ships wait

in

the sea

phantoms.

Never has such prosperity been equalled.

They have all

of this great wealth because their states are founded on
principles.
kings,

England has a heritage of riches

but her real

like

liberal

from her ancient

power dates from the reign of Charles

I when

the first waves of freedom swelled and broke the dikes which shored
up old abuses.

These waves

rose up again during the period of the

famous Constitution of 1688.

France,

Louis XIV extended the power of
letters,

early

in the reign of

its army and encouraged arts and

but that was only the efflorescence shining from the rot

ting corpse of a despotic society.
the French Revolution that
In

too,

It was

really secured

the eighteenth century the courageous

the tremendous

the prosperity of France.
Frederick

imposed his military strength upon his neighbors,
Prussia flourished.
It was just

legacy of

II

of Prussia

and from then on

Yet the whole of Germany was still

divided.

like a bundle of faggots from which someone had drawn

away the cord until

Napoleon

I

and his French Republican Army

in

vaded Vienna and Berlin bringing with them the principles of the
French Revolution.

The German people tasted

and fraternity for the first

time.

changed radically enabling Germany
"Russia has always been first
in

the size of

oppression,
of the other

its army.

however,

Conditions and customs were
to achieve its present prosperity.
in the world

Because of

in

land mass and

its disastrous heritage of

Russian civilization

is far

inferior to that

three great European powers.

"Human undertakings are

like

liquor.

With wine and beer no matter how good
out yeast everything will
not ferment.

the flavor of liberty

Everything

Liberty

the other

is

the yeast.

ingredients, with

settle to the bottom of the vat and will
in a despotic country

out yeast--like sediment at

the bottom of the vat.

ample the art of a despotic country.
attractive, when we examine

is

it

Although at

like liquor with
Take for ex
times

it seems

in detail, we find a single style

persisting for thousands of years without variety.
disposition to change this situation.

There is no

Everything that comes to

the artist's attention is merely sediment, and it is with the spir
it of such sediment that the artist paints.

It is hardly surpris

ing that there is no change under such circumstances.
"Some people say that the strength of a country is not the
result of a liberal system, but on the contrary, that a country is
strong because it is financially prosperous and it is prosperous
because its technology is highly developed.

This in turn results

from the fact that the findings of all branches of science and of
mathematics are put into actual practice in industry.

The result

is an economy of time and of physical power and the production of
articles far superior in quality and quantity to those made di
rectly by hand.

These same people further say that when a country

is rich it builds up its standing army and constructs stout ships
to use in case of any threat to its interests.

It conquers land

in the Far East and in Africa and sends in colonists to establish
markets.

It buys native goods cheaply and sells its own products

at high prices thus amassing enormous profits.

It is only natural

that industry would become increasingly profitable while markets
expanded further and further.
extensive.

Military buildup becomes increasingly

Unfortuantely the people who say this kind of thing

know a little, but they do not understand the entire picture.
"Generally everything men do is characterized by the inter
action of cause and effect.

When their undertakings are examined

in detail, however, we see that beneath the surface there is always
a more fundamental reason that things occur.

A country is finan

cially prosperous because its technology is highly developed, and
its technology in turn is advanced because the country is rich.
Obviously this is a cause-and-effeet relationship.
is more to it than that.

However, there

Technology is highly developed primarily

as a result of the expansion of human knowledge.

Once knowledge

expands people naturally become aware of technology, but at the
same time they are also more aware of political issues.

In every

country from time immemorial technology and political thought have
progressed side by side.

They are like branches and leaves of the

same tree, the tree of human knowledge.
"Just as soon as knowledge expands and political discussion
becomes widespread, the fulfillment of liberal doctrines becomes
the preponderant aim of the common people.

Day and night scholars,

artists, farmers, artisans and merchants are all obsessed with de
veloping their own ideas and goals as they see fit.

If in these

circumstances the ruling classes are sufficiently in tune with the
times and sympathetic to human nature to overcome their own selfish
desire for power and act as popular leaders in getting rid of an
cient abuses and in promoting the spirit of liberalism, the machin
ery of society will be set in motion properly.

The obsolete dregs

of the past will as a matter of course be washed away, and a fresh
and nutritious liquid will be drunk in their place.

Scholars and

artists will refine their works, and people of all occupations will
be diligent, and all

levels of society will profit.

"It is an unchanging law that the world moves forward and not
backward.

Scholars in ancient Greece understood this very well.

Heraclitus expressed it precisely when he stepped through a stream
and then sighed and said, 'The water which I am now crossing has
Q

already flowed far beyond.'^

Of course in Heraclitus' time the ex

perimental method was not yet in use, and the techniques of scholar
ship were undeveloped.
about things.

Consequently scholars could only speculate

Later in the eighteenth century, Diderot and Condorcet

discovered that particularly in human society the law of evolution
is always in effect. When Lamarck ^ first studied biology, he for
mulated a theory that all species of animals change from generation
to generation and do not long remain in a fixed genus.

After that

Goethe and Joffre both enlarged upon Lamarck's theory and made it
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more precise.

Darwin drew upon these earlier theories, and today

there is no longer any doubt that the law of evolution determines
that all things develop by a process of gradual, continuous
change. . . ,
"Man too has developed in accordance with this law of evolu
tion.

In the beginning he lived in caves or on the plains and ate

and drank whatever he could find.

Even though men and women lived

together there was no such institution as marriage.

In time man

learned to fell trees and to build houses out of stone.

The men

tilled the fields while the women worked inside the houses raising
their children and grandchildren.
"The law of evolution also applies to government.

In the be

ginning the strong oppressed the weak and the clever outwitted
the fools.

Weak and stupid people in fear of their oppressors sub

mitted and became slaves.
stitutions.
for peace.

It was a period of anarchy, without in

Eventually people grew tired of fighting and longed
Then either a virtuous and talented man would win the

hearts of the people and become the ruler, or a strong, wily man
would dupe the people and seize power.

In either case the man who

became ruler would make laws and devise a temporary peace.

This is

what Is known as a despotism of ruler and ministers; it is the first
step in the evolution of government.
"This kind of despotism is a step beyond the earlier relation
ship between master and slave based on concrete physical force.
Ruler and people under a despotism are tied together by a kind of
immaterial bond which stems from feelings of affection and gratitude
rather than from any formal arrangement.

The ruler shows affection

and compassion toward the people, and they in turn are grateful to
him.

So long as this immaterial bond continues to grow strong, the

righteousness of the ruler and ministers also increases and the re
lationship of ruler and ruled becomes more and more firm.

This was
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the case when the great dynasties of the Hsia, Shang, Chou and
T'ang were founded.
"There is, however, one dangerous source of disruption inher
ent in this system.

The gratitude which the people feel for those

above is only a reflection of the compassion which the ruler shows
for them.

If the ruler's compassion is lessened even a little, the

people's gratitude decreases accordingly like an echo reflecting
sound.

The extent of the ruler's compassion depends for the most

part on the temperament of the individual ruler.

If by ill fortune

the ruler is mediocre, it makes no difference how much his ministers
try to guide and enlighten him.

If the relationship between ruler

and ruled is severed, violence will result.

This is precisely what

happened at the end of the Hsia, Shang, Chou and T'ang dynasties.
If by good fortune, generations of successive rulers have excellent
qualities and show increasing compassion for the people, the grati
tude of the people will be correspondingly greater with each genera
tion, and for thousands of years there may be peaceful and prosperous
government.
"Yet even if the rulers are good there still remains an even
more frightening source of disruption.

People work to keep them

selves alive and then must give some portion of their harvest to
the government.

Consequently, they feel as if the burden of support

ing the entire country has been placed wholly upon their shoulders,
and they cease to care about anything.

People of all occupations

immerse themselves in their own work to the exclusion of everything
else.

Their minds decay and their bodies become blobs of flesh fit

for nothing except the ingestion of food.

As I said earlier in con

nection with the art of despotic countries, all art and writing,
agriculture and commerce are like sediment at the bottom of a vat.
There is neither vitality nor variety.
"Our ancestors, because they were ignorant and could not gov
ern themselves, temporarily relinquished their rights in a desire

for peace.

They entrusted all responsibilities to a ruler and

obeyed his laws.

It was their hope that at some later time their

descendants would achieve greater wisdom and would regain the right
of self-rule.

Although there was no formal covenant between ruler

and people to this effect, the meaning was there.

But in spite of

that, the rulers by longstanding convention hold on to the rights
which they received from our ancestors and will not under any cir
cumstances return them to us.

They insist that the right to rule

has belonged to them from the beginning.

That is why I said earlier

that a despotism of ruler and ministers is a stupid thing unaware
of its own faults.
"Since countries were first formed this process of evolution
from anarchy to despotism of ruler and ministers has characterized
political development throughout the world with the exception of
the barbarian peoples of Africa.

The peoples of Asia, once they

had achieved a despotism of ruler and ministers, stood still and
were unable to progress further.

In Europe, however, the more

progressive states from the seventeenth century and the slower ones
from the eighteenth emerged from despotism to the next stage of
political evolution, that of a constitutional monarchy.

That is

the reason East and West are at different stages of civilization
now.
"It is the nature of the god of Evolution to march on untiring
ly.

Evolution impelled its children to leave the plains of anarchy

and enter the valley of despotism where for a while they rested and
gathered strength.
stitutionalism.

Then it drove them up to the fine hills of con

When they became more and more aware of their

surroundings, they looked up and saw the splendid and peerless peak
of democracy with its tall green trees, floating clouds and birds
singing everywhere.

I shall describe this splendid peak in greater

detai1.
"When Greece and Rome flourished, it looked as if Evolution
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had caused those countries to achieve a high degree of preparation
for the liberal system, but because the system of slavery still
existed Evolution did not yet dare to let the light of freedom
shine very brightly.

In the modern age of all countries Evolution

has the greatest respect for England and looks with favor on the
Anglo-Saxon race.

After Evolution descended upon Great Britain

the British people competed with each other to carry out the wishes
of Evolution by cheering and waving the standard of freedom.

The

blood of Charles I spurted out on the execution ground and the
great words of their bri 11iant const!tution radiated its light across
the world.
"Evolution is basically a gentle god by nature and does not
like to kill people, but when human emotions are roused, there is
nothing it can do to avoid bloodshed.
to the past and fear anything new.

It is human nature to cling

When Evolution cannot stop

people from stubbornly blocking the way,
knock down the obstructions.

it has no choice but to

I am not finding fault with Evolution."

Highbrow filled another glass and drank.

Then he looked at

Nankai sensei, "No doubt my long-winded speech bores you."
"On the contrary," answered the sensei, "In European countries
such things may be stale, whereas in all of the countries of Asia
it still sounds fresh.

Please continue."

Highbrow went on, "The second stage of political evolution is
the constitutional monarchy.

Under this system as under a despo

tism the chief ruler is called an emperor or a king, and he keeps
strict control over the people generation after generation.

There

is also a nobility made up of dukes, marquises, viscounts and
barons and, just as under a despotism, the nobility pays homage to
the ruler and upholds the ruling house.

But in constitutional mon

archies the five ranks often indicate no more than an honor given
a certain person or family and the only advantage that comes with

it i\ a seat in the upper house of the Diet.

The nobles get their

extensive lands and large fortunes through their own efforts so
that any farmer, artisan or merchant may by his own efforts amass
a huge fortune for himself and be no different from the nobility.
This is not the situation in despotic countries where nobles just
sit around in idleness sucking the sweat and blood of the people
to enrich their families.

For this reason a constitutional monarchy

is superior to a despotism.
"After emerging from a despotism to a constitutional system,
the people for the first time become independent human beings.
They have the right to participate in government and enjoy freedom
of press and assembly-the basic human rights of free men.

Just

as a man with a head but no hands or hands but no feet is a physical
cripple, a man who does not have all of his constitutional rights
is a spiritual cripple.

Under a constitutional monarch people have

the right to elect outstanding men as representatives to the Diet.
Needless to say, all of the rights which the people have under a
constitutional system are the natural rights of man.
"Hence the contrast between the first two stages of political
evolution is obvious.

Under a despotism only the royalty and no

bility live like human beings while the rest of the people remain
mere spiritual cripples.

Even if the people accumulate wealth by

hard work, it is taken away from them in taxes as soon as the govern
ment becomes impoverished, and the people have no say in the matter
whatsoever.

They are shackled by troublesome regulations and have

no freedom of movement.

Despotic ministers destroy any incipient

freedom of religion, press or assembly just as they might trample
new grass on the side of a road.
"In a despotic country officialdom is all important and the
people are dirt.

The people, no matter what their occupation,

must get protection from official families if they want to expand
their operations in any way.

If a man has vast fields, large shops
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or factories, or numerous servants, it always means that he has
succeeded in winning favor from some official.
even for artists if you look closely enough.

You find this true
The artist is at times

himself an official or, if not, he must use bribery and flattery
to win his way into official audiences.

Unless his work is offi

cially recognized, it is considered worthless.
"Official support from above is all the more essential for the
office holders themselves.

It has been said that,

'One receives of

fices at court and favors in private; one begs for pity at night and
in the daytime is arrogant to others.This is a good descrip
tion of the sycophant who holds official posts.

Isn't it real

humility to keep one's self-esteem by refusing to grovel?

What

self-respect can the official have; does he act like a great man?
If he did keep his self-respect, he would not survive in govern
ment for a single day.

If he were to criticize the government in

the morning, by evening he would receive notice of his dismissal.
Without his salary he and his family would starve.

Rather than

that isn't it only reasonable that he keeps his mouth shut and
enjoys life in comfort with his family?

But is it necessary to

make fun of those people who spoke out in the past Just because at
the present time it is no longer in fashion to do so?

Why should

a person be so stupid and immature just because he has managed to
stay afloat in official circles for a long period of time?
"Any person under a despotism is insincere and skilled at flat
tery, unashamed to debase himself.

He is polite to those he does

not know only if they are on an equal level with himself, but when
he deals with a person below him in rank, he is extremely arrogant.
The inferior does not dare look him directly in the face and after
every ten words, stops while the superior grunts an acknowledgement.
If the inferior laughs, the superior merely smiles a little.
is not a grain of frankness in his bearing.
show of solemnity and severity.

There

He intends to make a

How different he is from that
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cringing form before him.

Some people say that he acts as he does

because he enjoys his proud pose, but I disagree.

It is a part of

man's nature to speak and act just as he pleases, but he early
learns to control his feelings and after painful self-discipline he
no longer gives vent to them easily.

Although in time, flattery

becomes unconscious to him, within himself his original nature re
mains unchanged.

Yet even when he has an opportunity to express

himself freely without fear of harm, he does not.
arrogant attitude.

He assumes an

In so doing he is simply recompensing himself

for all the cringing obeisance he ordinarily has to practice.

It

is only a natural psychological tendency.
"When Westerners observe this sort of thing, they conclude
that men in free countries are gentle and refined and do not offend
others, whereas men of despotic countries are overbearing and arro
gant.

They are quite right.

From this point of view, the democratic

system has advantages for the human spirit as well as for more con
crete matters.

Alas, why did man abandon freedom for despotism?

"Freedom is not the only characteristic of the democratic sys
tem.

Equality is also an integral part of it, and the people want

for nothing when they have both liberty and equality.

In a constitu

tional monarchy equality is not possible because of the existence of
a monarchy and a nobility.

But liberty is a requisite, and men in

a constitutional system hope that by setting up a constitution they
have safeguarded it.

They ensure freedom but they damage equality.

That is why I earlier contended that the constitutional monarchy
realizes its weaknesses but corrects only half of them.
"In the seventeenth century the English were the first to es
tablish a system which guaranteed freedom.

Although they won great

renown for this, they did not advance any further.

Instead they

have retained a monarchy to the present day because it is a national
characteristic to dislike making any more changes than are absolutely
necessary.

If we look carefully at the English system, however, we

see that although it is called a constitutional monarchy,
really so very different from a democracy.

it is not

With the exception of

two or three powers reserved by the king the position of the ruler
in England differs from the presidency of a democracy only in that
succession is hereditary.

Western scholars frequently consider

England to be a democracy and do not distinguish it from the democ
racies of the United States, France and Switzerland.

It doesn't

matter what name you give to a system; if in fact it is a democracy,
we can consider it to be a democracy.

If it is not a democracy,

calling it a democracy does not make it so.

Yet even though a

country resembles a democracy in many ways, while there is still a
royalty and a nobility, there cannot be perfect equality and the
country cannot have a true democratic system.
"Many of the English with their great powers of reasoning want
to progress a step further and adopt a fully democratic system of
liberty and equality, and it's no wonder.

Human beings were the

first creatures to be guided by the law of political evolution, and
theorists among them were the first to be aware of that law.

Con

sequently it is only natural that English theorists should be dis
satisfied with the constitutional system and want to move on to the
third stage of political evolution, the democratic system.
"Ah, the glorious unfettered atmosphere of the democratic system
where the heart is pure and the mind is open!
limitless qqality about it.

It has a timeless and

If all people are made of the same

flesh and blood, why should there be national distinctions among
them?

Among democratic countries, where people rule themselves and

are not mutually hostile, boundaries serve merely to indicate geo
graphic areas.

It is the democratic system which unifies the people

of the world into one integral body.
a country,

But if a king or a family rules

it makes its citizens into retainers, and it closes its

borders against all the other countries.

Such closed borders foster

hostility among countries; they are the evil remnants of a

55

constitutional monarchy. .

. .

"France ascended the road of freedom a little later than Eng
land, but it moved into the democratic system with a single burst
of energy.

Yet, unlike the steadfast English who did not swerve

from the road marked out by Evolution once they had embarked upon
it, the erratic French soon retrogressed.

They executed Louis XVI

and then went on to pour the blood of the French Revolution over
all of Europe.

Undaunted by enemy fire, they were determined to

force the other countries to accept the principle of equality, the
foremost principle of the French Revolution.

In the process, how

ever, they were dazzled by the colors of Napoleon's flag and forgot
their goal.

They fell prey to the fierce beast of imperialism and

retreated to the conditions of a hundred years earlier.

Later the

French overthrew Louis Philippe, Charles X and Napoleon III and re
stored democracy. .

.

.

"But I am digressing.

I have chattered on and on, wrapped up

in what I was saying and have lost my train of thought.

Please for

give me."
Highbrow then raised his voice and resumed his discourse.
"It is of course easy for a huge and militarily powerful coun
try to look down on other countries, but a country with a limited
amount of arable land and a small population must learn to take care
of itself.

It cannot rely on others for help.

However, if it

levies ruinous taxes for military purposes it will

inevitably incur

the ill will of its own people and with little productive farm land,
no amount of encouragement of agriculture will bring immediate
prosperity in any case.
dustry, but where will

To expand its economy it may turn to in
it find markets for its products?

"England and France both invaded and occupied areas in their
search for markets.

England took possession of India and then made

inroads into Asia, Africa and America.

France snatched Algeria in
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Africa and Saigon and Annam in Indo-China.

They displaced the na

tive population and left no stone unturned in their effort to en
rich themselves.

Both disregarded the existing governments in those

areas.
"It would be insanity, however, for a small country to attempt
to follow the examples of England and France.

Instead of sending

out its meagre army and navy it must preserve itself by adopting a
system of democracy and equality, return the right of self-rule to
the people, level
ships.

its fortifications, and dismantle all

its guns and

In this way a small country can show others that it has no

desire to commit atrocities against them.

It must transform itself

into a garden of morality, virtue and scholarship in which the es
tablishment of a Diet would ensure the prosperity of the country.
To every person, so long as he is mentally competent, should be
given the right to vote upon coming of age regardless of whether
he is rich or poor, male or female.

The people would be the ones

to elect all the officials from the prefectural governors down to
the town and village officials and the judiciary.

Then no longer

will it be necessary for anyone to flatter government officials.
Numerous schools should be established enabling all the people to
become men of letters without having to resort to bribery.

Brutal

punishments and executions would be done away with, and the aboli
tion of protective tariffs would eliminate economic barriers.

With

out disturbing the mores or inciting riots a small state should
concentrate on getting rid of all laws which deny freedom of speech,
press and assembly.
"People yearn for such a garden of morality and virtue.
want to enjoy its fruits and are anxious for its preservation.

They
I

will discuss this in further detail; please stop me if my explana
tion isn't any good.
"When a scientist wants to examine something, he uses a labora
tory.

Why not turn the small states of Asia into a kind of laboratory
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for democracy, equality, morality and learning?

At times we Asians

are the most noble people in the world with the greatest capacity
for love.

Perhaps we can discover the complex elements of world

peace and happiness.

Let's pretend to be experimental sociologists

like Priestley or Lavoisier.

Here is my scheme:

"The god of Evolution watches us from above and there's no
telling when he will become angry with us.

Sometimes it is once

in a hundred years and sometimes only once in a thousand.

If his

anger is frequent it is generally not very severe, but when it
erupts once in a thousand years it is invariably terrible.

While

the god is tranquil, we frail human creatures can lie down on the
rocky road of inequality and the god will not trample us nor will
he cut aside the thorns which block his path.

But when the god is

angry, he pushes his way through fields and across roads and un
less statesmen-priests are prepared for him their rulers will suffer
the fate of Charles I and Louis XVI,
king and a disaster for the people.
cule them.

It will be a calamity for the
Future generations will ridi

We must warn heedless statesmen, or they may pile rocks

and cultivate thorns in the path of the god of Evolution.
or later they will

invite his disastrous wrath.

Sooner

Is that really

what they want to happen?
"Some people say the democratic system is ideal but that it is
extremely difficult to put into practice.

Unless knowledge and cus

toms already exist to prepare the way for the democratic system,
its establishment will only lead to confusion.

They say that under

a democracy a president is chosen by popular election to head the
machinery of government.

Because he is elected, his power is less

than that of a king, but compared with the ordinary citizen he is
exalted and revered.

Ambitious people in a democracy use every

means to attract public attention and to succeed in becoming presi
dent.

If by chance such a president is evil, the people will be

torn apart and the whole country destroyed.
curse of democracies.

This is the common

58
"These same people say further that the constitutional system
is different.

The indisputable power of the ruler discourages in

ordinate ambition.

Because the constitution is inviolate, even

nobles and ministers dare not do as they please, and the freedom
of the people is assured.

Hence a constitutional monarchy combines

the best features of both despotism and democracy without having
the evils of either.

Like in the despotic system, a ruler holds

the highest position and so suppresses inordinate ambition and, as
in a democracy, the people are free.
"Montesquieu in the Esprit des 1ois and Stuart Mill in On
Liberty both discuss all three political systems and say that it
doesn't matter what the political system is so long as it is suited
to the entire culture of the country in which it is established."
Highbrow sighed and said, "This discussion of mine is only
foolish prattle.

It doesn't seem sound."

He continued, "It is true that in democratic countries such as
the United States, France and Switzerland there are evil men and
customs, and during presidential elections the strong and ambitious
do, in fact, cause suffering.

Yet the democratic system does bring

peace because it throws down its arms and combines all of the nations
of the world into one family.

Peace rests on the principles of in

dividual freedom and equality.

In a constitutional monarchy, how

ever, peace is not the result of equality.
the existence of a respected ruler.
only human like the rest of us.

Instead it depends on

Unfortunately the ruler is

What a pity that under that poll

tical system one's life depends on such a fickle thing as the
character of a human being.
"The Abbe de Saint-Pierre’^ in the eighteenth century was the
first man to advocate the end of all war and the creation of a last
ing peace.

At the time, however, few men praised his doctrine and

many called it impractical.
culed Saint-Pierre.

Some were even more extreme and ridi

Although Voltaire had great admiration for
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social progress, he did not, as one might expect, praise SaintPierre's doctrine but instead made himself appear intelligent by
disparaging it.

The only wholehearted praise came from the magnif

icent pen of Rousseau who termed it a great contribution to the
world.

Later Kant also commented favorably on Saint-Pierre's work

in a book entitled Zum ewigen Frieden.

In discussing the neces

sity of ending all war Kant said that if people cannot rid lust
and vanity from their hearts, there can be no peace in this world.
The only way to have peace is for people who respect righteousness
to try to practice it.

This is the responsibility of man.

13

"Later scholars were perhaps dissatisfied with one feature of
Saint-Pierre's doctrine--the means he advocated for ending war.

In

all ages there have been numerous reasons for war, but behind all
of them is the desire for fame and military power on the part of
ruler and ministers.

Therefore, unless all countries adopt the

democratic system, they can never hope to end war.
did not realize this.

Saint-Pierre

He did not take into consideration the char

acteristics of the prevailing political systems of his day but
accepted them as they were without advocating any innovation.

His

hope for a lasting peace rested exclusively on such ephemeral things
as treaties and alliances, and he did not take into account the
effect which the strengths or weaknesses of the various treaty na
tions would have on peace.

Despite any alliances war is inevitable

when the ruler and ministers of one country are strong and their
counterparts in another country are weak.

When one country is

rich and militarily powerful, a thousand treaties cannot hold
back the great force of war.
-

"Recently when the French philosopher Emile Acollas
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clas

sified all of the various kinds of laws, he ranked international
law in terms of morality rather than of jurisprudence.

According

to Acollas, national laws are administered and enforced by offi
cials who assure their effectiveness by punishing violators.
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Morality, unlike law, is made effective only by the dictates of
individual conscience.

Similarly, international law has no offi

cials to enforce it but depends instead only on the 'consciences'
of the nations involved.

Therefore international

law operates more

like morality than like jurisprudence.
"In discussing the various kinds of wars between nations
Acollas said that there are four types of war:

wars of succession,

religion, race and commerce.Now of these four, at present,
some occur more frequently than others.

There are a great many

countries today with extensive military establishments because
they are at war over strategic posts, commercial markets or royal
succession.

But all wars, no matter what kind, are the result

of the ambitions of a ruler or ministers who make some small
dent into a pretext for starting them.

inci

This could not happen in

democratic countries which build their whole society on the moral
principles of liberty, peace and fraternity.

They try to excel

other countries only in such matters as science or national pros
perity.

While constitutional monarchies seek victory over other

states by physical force, democracies use non-military methods.
"After Saint-Pierre had advanced his doctrine of world peace,
Jean-Jacques Rousseau praised it, and then Kant gradually en
larged upon it recasting it in philosophical terms.
words,

In Kant's

'It is only possible to stop wars and make a lasting peace

if all nations adopt the democratic system.

Only then will the

people be their own ruler and guard their own interests.

What

reason would they have for opening hostilities when war is against
their interests?

When two countries attack each other, the real

sufferers are the people.

They are the ones who do the actual

fighting, whose houses are burned and whose fields are trampled.
After defeat they shoulder the burden of a war debt which can never
be completely extinguished before the residue of hatred from the
first war leads immediately to the outbreak of another one.'^^
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"Kant further said that under a constitutional monarchy the
ruler represents the interests of the state and not of the people,
and so he has no feeling of sympathy with the plight of the people
during war.

While his army confronts the enemy and blood soaks the

fields, the ruler hunts in his parks or revels in his palace just
as if it were any ordinary day.

Although his charge to the sol-

diers before the battle is impressive, he doesn't really care if
they die fighting for him.

He risks the lives and wealth of the

people for the sake of his own selfish fame.

For him the fight is

ultimately no more than a kind of amusement.
"Recently when students from all the European countries met
together,
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those who advocated a lasting peace all emphasized the

need for democracy and the desirability of unifying all the coun
tries of the world into one great nation.

When considered in terms

of the law of political evolution this idea is not so very extrav
agant.
"Why doesn't Evolution move ahead rapidly to encourage growth
and uproot decay?

Why doesn't it bring happiness and satisfaction

to al1 people?
"The free people of Europe have all kinds of civil and criminal
laws which protect them and their property from damage.

If an evil

person should dare to harm them, they have no need to fight him;
the law will punish him for them immediately.

All they have to do

is to fill out one writ of accusation and an impartial official will
judge the situation according to the express provisions of the law
and will force whoever is responsible for the damage to make amends.
Europeans have emerged from barbarism into a just and enlightened
system within their own national boundaries.

Ironically, however,

barbarism among powerful European nations still exists.

Beyond the

borders of a peaceful state a neighboring state may be preparing to
attack.

Although men in the peaceful state sleep undisturbed tonight.

I
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tomorrow their enemy may kill them and lay waste their land.

One

can escape a smallpox epidemic faster than one can escape enemies
such as these.

Insurance compensates a person for loss from fire

or shipwreck, but nothing will make up for the ravages of war.
Aren't they afraid?

Why don't they smash their own guns and burn

their own gunboats to prevent this from happening?
"Nowadays in the nineteenth century it is madness for a coun
try to base its national prestige on military power and attempt to
take over the whole world by seizing land and killing people.
many is insane enough to try this.
and caused great sorrow.
Lu Meng of Soochow.
revenge.
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Ger

It has wrought unwonted violence

France scorns the kind of course taken by

Instead France submits to Germany and swears

England takes great pains to protect from theft the wealth

it has accumulated.

Italy is in awe of the great powers and wants

to become one of them like a child who envies adults their authority
without realizing the anxieties which accompany adulthood.

While

these madmen brandish weapons in a free-for-all, Holland and Switzer
land stay out of the fight safe from harm and frolic like amiable
children.

Meanwhile America just laughs at the boundless aspirations

for land and power of the European nations and does not examine its
own motives too closely.

America, too, strives untiringly to acquire

great wea1th. . . .
"In the time of Emperor Charlemagne France and Germany were one
people.

Later when they were two separate countries, Louis XIV

attacked Germany without provocation and defeated it.

Frederick II

of Prussia retaliated against France and evened the score.

Napo

leon I also without provocation attacked Germany and defeated it.
Today Prussia's Kaiser Wilhelm has attacked France in reprisal.
Generation after generation these attacks and counterattacks go on.
When will

it all end?

Wilhelm's Prussia and Napoleon's France are

bound up by the desire for revenge on each other.

It is the rulers,

however, and not the people of France and Prussia who lust for
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revenge.

The people themselves are civilized human beings, not wild

soldiers.

France already belongs to the French people.

If Prussia

one day is ruled by the people, France and Prussia will be united
into one friendly nation which combines the shrewdness of the
French and the steadiness of the Prussians.
"Now Russia is like a wild boar.
belong to the Russian people?

Will Alexander's Russia ever

I know how significant the violent

tactics of enraged anarchists can be!

The English are an eniightened

and educated people who enjoy accumulating wealth.

Perhaps the out

rages they committed in Africa and Asia stem from their fear of
Russian aggression and their desire to quash it.
"The rulers of England, France, Russia and Germany had all
better take care that no great democratic leaders rise up from
among their people.

If such leaders should arise, the rulers had

better not listen to them unless they are willing to give up their
possessions in the name of democracy.
"Finally, the great countries of the world are all foolish to
uphold monarchies.

They only invite disaster by building up armies

and navies to protect themselves from other countries.

All of the

smaller and less powerful countries should learn from this.

Why

don't they insure the peace and happiness of the people and of the
ruler by adopting the democratic system and destroying their weapons
and ships?"
Swashbuckler leaned forward and said, "Highbrow's words are in
deed those of a scholar.

A scholar's words can be written in a book

but cannot be put into practice.

Suppose you go to London, Paris,

Berlin and St. Petersburg and make every effort to advocate your ex
alted doctrine.

The newspapers would laugh at you.

Politicians

would probably--"
Highbrow interrupted, "Politicians would certainly consider it
mad, and I am proud of it!

You belittle me by calling me a scholar.
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but don't you know that today's politicians are the most inept men
in the whole world when it comes to political affairs?

Since time

immemorial men had said that unless philosophers deal with political
questions, lasting peace and tranquility will never be achieved."
Swashbuckler answered, "Your main argument is perfectly clear
to me. Highbrow.

You recommend that all small states adopt the

democratic system immediately and abolish their military preparations.
Is it your real intention that democracies like America and France
will be sufficiently impressed by the superiority and spirit of such
an action to come to our aid?"
"No, no," Highbrow replied.

"Men who seize upon the opportu

nities of the moment and consider only what is important to their
own country are likely to make mistakes.
reason and justice.

My own concern is with

If we aim at the attainment of reason and

justice, then all countries will be our allies.

Perhaps America

and France will be impressed by our great determination and initi
ative; Germany and her allies may back us in order to maintain the
balance of power.

What's wrong with that?"

"But suppose one aggressive country remains in the world and
it attacks us in our defenseless state.

What then?" asked Swash

buckler.
"I don't think such a country exists," replied Highbrow, "but
if there should happen to be such a country, every country would
deal with it in its own way.

I would wish that if attacked, we

would not expend a single soldier or bullet but would calmly say
to the aggressive state, 'We have never been rude to you, and you
have nothing against us.

Our government rules the country, and we

never fight among ourselves.
us.

We don't want you to come and disturb

Please go home immediately.'

But if instead of listening to

us, they were to load their guns and take aim, we should shout, 'Why
do you lack propriety and righteousness?' and then we would die
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from their bullets.

I have no clever scheme for defense."

Swashbuckler laughed, "That is really going too far.
nonsensical!

It is

You have glibly discussed the world situation for

many hours now and have dwelled on politics at great length.

Your

conclusion is that the people of a country under attack should not
defend themselves.
bullets.

They should just die under a rain of enemy

How easy it is to talk!

famous god of Evolution?

Are these the miracles of your

Fortunately I don't think anyone but you

relies on his benevolence."
Highbrow replied, "All pacifists in the West say that although
it is immoral to attack others, it is morally justifiable to defend
oneself against attack.

They apply this to states and claim that

just as with the individual, the state too has a moral right to de
fend its own possessions.

1 think that is wrong.

Killing a human

being is evil under any circumstances; it is destructive of the
living order.

Even if a man

would kill me, I must not kill him.

He is obviously a thief and a scoundrel, but I would be as bad as
he if I were to use that as a justification to kill him.
saying that evil justifies evil.

It is like

People say that all life is pre

cious.

How then can the life of a thief be less precious than any

other?

It is not a question of whether or not he is a thief.

I am in need of defense, I must wait for the police.

If

It is contrary

to all principles to go ahead and kill the thief before the police
arrive.

Probably for the time being, however, it will not be pos

sible to deny people the right to defend themselves.
"It is even more immoral for a country to claim the right of
self-defense.

If in defending itself a country counterattacks, it

is just as wicked as the aggressor.

Swashbuckler, if the enemy

comes, I want our country to set a moral example for posterity.
We must perish at the hands of the enemy without lifting a finger
in our own defense.

You, on the contrary, would have us meet evil
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with evil.

How very ignoble of you!"

While listening to this discussion Nankai sensei helped him
self to more liquor and offered some to his guests.

Then he said,

"I have heard what Highbrow has to say for himself.

Now I would

like to hear from you, Swashbuckler."
"However much i may dislike speaking of war in the philosoph
ical terms used by scholars," Swashbuckler began, "I will try.
believe that ultimately war cannot be avoided.
Instinct to want to win rather than lose.
worms to wolves live by the kill.

I

It is a natural

All living things from

The more intelligent the animal,

the fiercer it is; the more stupid, the more cowardly.

There is

no more stupid bird than the wild duck and no more stupid animal
than the pig, and it is because of their stupidity rather than of
any docility on their part that the pig and wild duck are less
willing to fight than any other creature.

Whenever a young child

barely able to crawl sees a dog or a cat, he will beat it with a
stick or grab it by the tail.
beams with delight.

His little, round, childish face

Such behavior is instinctive to every living

thing, not only to children.

Anger is an expression of heroism.

If everyone were heroic, everyone would be angry.
is a cat's form of heroism.

Catching mice

Who but a human being would consider

the cat heartless?
"Highbrow values philosophy and despises war, but even he
cannot help preferring victory to defeat.

When any two scholars

exchange opinions, they end in loud and violent argument.
yells at the other without listening to what is said.

Each

These schol

ars would be sure to insist that they seek only the victory of the
principles they uphold.

What a rationalization!

If principles

are their main concern, why don't they argue dispassionately?
"Man gives vent to anger by fighting and a country by waging
war.

It is a weak man who will not fight and a weak country which
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will not make war.

People may argue that fighting is evil and war

unnecessary, but there is nothing they can do to prevent it.

Within

a country strict laws stop savage fights among men, but there is
nothing to prevent strong and prosperous states from fighting each
other.

Barbarian peoples had leisure time for war and always fought

with each other, and according to history, civilized people in the
past waged war just as civilized countries do today.
"Russia with over a million troops is determined to swallow
up Turkey and Korea.

Germany with a comparable army has trampled

France and wants to extend its power into Asia.

France intends

to use its million or so troops to avenge itself on Germany and
also to make incursions in Annam.

England has hundreds of strong

ships with which it has established colonies all over the world.
All four of these great European powers are like powder kegs ready
to explode at any minute and destroy everything in sight.

Then

millions of soldiers will trample the fields of Europe while as
many gunboats will churn up the seas of Asia. Only the greatest
of optimists^^ would speak of liberty and eguality and say that all
the men of the world are brothers.
"Let’s suppose that a person sits at a table some sultry summer
day sometimes looking at his open book and sometimes closing his
eyes and thinking.

Sweat pours down his face and back, but he isn't

conscious of the heat.
afternoon.

Or imagine a dimly lit room on a winter

The stove is cold and the ink in the inkstone has frozen

This same person is still at his table with his book in front of him
He alternately reads and meditates.
isn't aware of it.

His whole body is cold, but he

His brain rises above all adversity and by means

of his reasoning power he destroys his greatest enemies, falsity and
perversity, and storms the citadel of truth.
"Similarly a merchant seeks victory over his enemy, economic
decline, and takes pleasure in winning great rewards from the battle
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Fanners struggle with the elements.

No matter what a man's occupa~

tion, he takes pleasure in achieving some form of victory.
same is true of countries.

The

Every country has some policy the ful

fillment of which affords it great satisfaction such as the realiza
tion of the policies of its prime minister or the success of the
tactics of its generals.

If its policies are effective, it fights

for ascendancy over the other countries and having succeeded in
this, it then forms alliances with them.

If its strategy is supe

rior, it will defeat the enemy in a single battle.

Such are the

victories which bring pleasure to a country.
"Highbrow considers war to be wholly detestable.

He does not

realize that the discomforts of exposure to the elements or the
physical pain of a wound do not cause any real suffering to a
soldier.

Spirit and bravery are the essential elements of battle.

Before the battle the martial spirit of the soldiers is akin to
madness, and courage consumes them.
mere suffering and pain to them?

It is another world.

What is

The commander-in-chief of their

army sends his scouts out to reconnoiter the enemy position.
army surrounds the enemy and launches a surprise attack.

His

Through

the cover of smoke from the booming cannons it charges with the
wind at its back and breaks the enemy with one assault.

The sol

diers in the front line brace themselves prepared to die with
bravery and zeal.

If they are killed, their names will be cele

brated for generations to come.
reward.

That is the soldier's greatest

If the scholar does not suffer from bitter cold or

scorching heat, why should death or injury cause agony for the
soldier?
"Let's imagine ourselves in an army encamped in a vast and
desolate field without a house in sight and only small hills to
break the monotony.

It is late fall or early winter and the enemy

army camping nearby must number around a million.

Their officers

are famed for their skill in leadership, and their soldiers are

69
exceedingly strong and well armed.

Our army has only a hundred

thousand men, but we are brave and we stand behind our officers.
If we are victorious, we will return to our capital driving our
captives before us.

We will demand spoils in land and money.

When peace is established, the military prowess of our country will
dazzle our neighbors.
in death.

If, however, we are defeated, we will glory

That is the greatest satisfaction a commander has.

You,

Highbrow, take pleasure in scholarship and I in war."
Nankai sensei laughed at that.

"You are young and spirited,"

he declared, "You each seek what gives you pleasure.
brandy pleases me."

Only this

He drank two or three more shots and tapped

his chest, "Ah, now that is pleasure!"
Highbrow said, "I discussed far-reaching national policy with
you. Swashbuckler.

I did not discuss individual pleasure.

I'm not

the only one to stray from the main course of discussion."
"Swashbuckler, you have skillfully penetrated the human heart
and exposed human pleasures quite cleverly," said Nankai sensei,
"You seem to be well versed in psychology."
Swashbuckler replied, "My apologies to Highbrow.

To return to

the main point, all nations throughout the world are fighting with
each other.

They revere military power, and they marshal all of the

ingenious findings of science to prepare more efficiently for war.
They make use of physics and mathematics to construct superior guns
and fortifications and rely on manufacturing and commerce to provide
the expenses of military equipment and provisions.
occupation support the war effort.

People of every

Entire armies and navies upon

receiving their orders rush to meet the enemy; there is no danger of
their being late for the encounter or of refusing to fight.

What

can a nation's rulers do in the face of the enemy but set up a
military establishment?

The enemy army is greater than ours by

several thousands, and it has thousands of warships to our few.

So
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we drill day after day to become skilled, but it is no more than
child's piay.

It is madness to think that a country can avoid

the contempt of other countries in this way.

Only by good fortune

have our harbors not been destroyed and our forts burned and
levelled.

Other countries do not fear us.

cause there is some reason why they cannot.

They do not invade be
Just as soon as they

are able to invade us they will, and our harbors and fortifica
tions will be demolished, our countryside torn apart and our main
cities. . . . What a pity all small states are in such danger today!
"Even if a small state wants to expand and grow rich in a hurry,
it cannot.

Its army is small and it cannot afford to increase it.

Its ships are few and it cannot buy more.

Yet the small state may

one day be annihilated unless it increases the size of its army and
navy and becomes richer.
the future.

That is the reason it devises plans for

Look at the sad fate of Poland and Burma!

Today Japan

has a policy of enriching the country and strengthening its army
and navy.

We must carry out this policy as fast as we possibly can.

"Somewhere in Asia or Africa, I forget which, there is a big
state; I can't remember its name.

Its resources are great, but it

is unable to exploit them effectively and so remains extremely weak.
Its large army is disorganized and undisciplined and useless in an
emergency.

The country might as well have no government at all for

all the good it does.

This big state is just like a fatted calf

intended by Heaven as food for the bellies of many small states.
Why not dash over and carve off a half or a third of it?

Japan

could then have an army of at least four or five hundred thousand.
We could recruit stout lads throughout Japan upon the emperor's
issuance of an edict for the draft, and we could buy several hundred
ships.

We would be able to send men of all occupations to work in

the conquered territory to make it into a great country.

Its rich

natural and human resources would enable us to arm and fortify our
selves, to mobilize a million troops and launch a hundred thousand
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ships.

We would become another Russia or another England.

Our

ruler will command the army himself and will follow behind the
generals who in turn will protect him.

He will cross the sea on

the stoutest of battleships and take advantage of the great victory
of the advance columns to select a site for his capital.

He will

build a grand and beautiful palace with high towers reaching for
into the clouds, and his imperial guard will stand watch around
the imposing structure.

The emperor will rule the great new state

and leave the islands of Japan to be taken over by foreign powers.
Should Russia be ahead of us in carving up the big state, we will
appease it with our former territory.

If England comes first, we

will give it to them. . . . Come to think of it there may be a
better policy than that.
and popular rights.

In Japan, there are advocates of democracy

Many of them oppose monarchy and the military.

The emperor and the army will all move to the big state and leave
the former territory to those people who will then be able to real
ize their ambitions.

That is the best policy.

"What would become of the ancient imperial tombs?

Despite their

obstinacy, their extreme views, and their dislike of the imperial
institution, the advocates of popular rights still revere the em
perors of the past.

They would not be disrespectful of the imperial

tombs and would probably perform services in memory of our ancestors
sending envoys year after year to make offerings to them.
"We would be a vast and populous country with a strong army
and navy and would work to promote agriculture, commerce and in
dustry.

Our officials would use our newly found riches to buy the

products of American and European civilizations.

How then could

England, France, Russia and Germany be contemptuous of us?
"Those four European powers did not become strong in a day.
It was an extremely complicated and lengthy process sometimes in
volving the establishment of a virtuous government by a wise ruler
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or the formation of an apparatus for the control of internal and
external affairs.

Sometimes these states achieved greatness when

a famous general distinguished himself in war, or a great scientist
developed a profound theory, or a well-known artisan made superior
instruments.

During peacetime these four European powers marshal

led their strength to use in time of war.

After many decades and

much difficulty these powers have arrived at their present level of
civilization.
"If we want to attain a comparable level of civilization, we
must have the money with which to buy it.

Yet the cost is very

high, and it would take all of the resources a small state has to
pay for it.

If we bought a little at a time, it would be ages be

fore we had what we needed, and in the meantime our enemies would
have swallowed us up.

Even if they spared us out of pity, our small

state would be absorbed by bigger and stronger states like a drop
of water evaporating into the air.

This is the way it is between

strong and weak, great and small.
"Even if a small state cannot buy the advances of civilization,
it can seize land from big states to enrich itself.

What greater

good fortune is there than to find a great land with fertile soil
and a weak army?

If that large country became prosperous and power

ful, it would no longer be of any use to us.

Now, while it is

sluggish and easy to handle, we should take advantage of it.

Far

better for us to make it rich and strong than to let it destroy it
self."
Swashbuckler downed another glass and then went on, "We must
continue to make plans for future foreign invasions even if at
present we concentrate on internal reform.

I will elaborate.

"When a backward country becomes advanced, all aspects of its
earlier civi1ization--!iterature, customs, practices, etc.--change,
and this change naturally engenders a conflict between conservative

i-
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people who are attached to things of the past and progressive people
who have a fascination for anything new.
toms and attitudes are abhorrent.

To conservatives new cus

Progressives are just the opposite.

To them anything old reeks of decay, and in fear of becoming outmoded
they devote themselves to seeking out any innovation.

Even those who

do not go to such extremes belong somewhere within one of these cate
gories.

One can usually tell by a person's age and place of origin

whether he will be progressive or conservative.

People over thirty

are generally attached to the past, and those under thirty are
usually attracted by innovation.

When a person over thirty does

make an effort to adopt new things, he still retains a subconscious
attachment to the past.

People under thirty are exposed to the kind

of education their fathers had and to their fathers' fondness for
the past, but their own beliefs naturally reflect an enthusiasm for
anything new and they tend to be antagonistic toward old ways.

It

is not at all surprising!
"When people who are now over thirty were twelve or thirteen,
they spent many long days reciting the Odes and Documents and read
ing the works of Confucius and Mencius.

The past is indelibly im

printed on the minds of those who have devoted all their energies
day after day to the classics or the ancient military skills.

Peo

ple under thirty have not yet been prejudiced by the past so that
they quickly respond to novelty.

This explains the difference in

thinking between the two generations.
"There are those who say that many people over thirty have
studied books in English and French or have read books in transla
tion and so are in tune with the major events of the times.

They

argue that these people study such concepts as freedom, peace,
rights and responsibilities with the same interest that younger
people do, and that it is not always possible to

categorize them

as conservatives or progressives from their age alone.

1 agree.

Naturally educated and talented people are able to discuss theories
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with profound understanding, but when it comes to putting them into
practice most of what they do is conditioned by their age.
"This is apparent from the way such people behave towards their
families.
reared.

A father who is over thirty rears his children as he was
If he sees them carrying silk parasols as protection from

the summer sun or wearing wool clothes to keep out the winter cold,
he takes them to task for coddling themselves.

If he hears his

wife discussing learning, art or contemporary problems, he scolds
h er harshly saying, ‘You are a wife; your place is in the kitchen.
People will laugh at you if you talk that way.'

He admonishes her

not because he fears she will take control of the family, but be
cause when he was young, he never heard a wife discuss such things.
His wife and children laugh behind his back.

The children agree

among themselves that their father is old-fashioned and knows nothing
about hygiene.

The wife cries, 'How stupid my husband is; he is not

in step with the times!'

That is why I believe it is possible to

distinguish between conservative and progressive people by their
age.
"A man's place of origin also has a great deal to do with de
termining whether he will be conservative or progressive.

In feudal

times, men who received large grants of land of over two hundred
thousand koku generally enclosed their land and forbade people of
other areas to enter.

Such people saw and heard only what went on

within their own territory and had no contract with the world out
side.

Naturally their modes of thought, custom, dress and speech

became stereotyped.

Military arts became their greatest concern.

People who lived in smaller territories valued at under two hun
dred koku and who were similarly limited in their travel also be
came provincial, narrow-minded, and self-righteous.

Isolation

conditioned them to the old and practiced ways and hindered their
ability to accept new ideas.
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"In territories which were not sealed off from the world, how
ever, tfie people came in contact with men from other parts of the
country, and their lives were filled with new ideas and influences.
Their customs were colorful and varied, and civil matters were more
important to them than military arts.

As a result of outside stim

ulation many of these people were alert and well-informed and able
to take advantage of their opportunities.
aside old ways and accept new ones.

They were quick to cast

Although we cannot discuss

people of great talent and understanding in the same terms as ordi
nary people, I would be surprised if they too were not influenced
by their place of origin.
"This conflict between conservatism and progress Is common to
any advancing nation which has instituted a program of enlighten
ment and reform.

It penetrates even to the human heart.

It causes

dissension within the cabinet and the bureaucracy and between ordi
nary citizens, and it affects everything from court policy to such
everyday matters as eating, drinking and forms of entertainment.
In one country it split all of the people into two opposing parties.
It is a disease!

Suppose a certain prime minister and general come

from some large and remote region where there Is no contact with the
outside and where customs are simple, the people rough, stolid and
narrow-minded and where great emphasis is placed on military arts.
Compare them with another prime minister and a general who come
from a region which is smaller but is in frequent contact with the
rest of the world.

Its customs are elaborate, and civil matters

take precedence over military arts.

We have little difficulty in

guessing which prime minister and general will be receptive to change
and which will resist it.
"If on the other hand one prime minister and general are forty
or fifty years old and the other two are twenty or thirty, we can
still predict which are the wiser.
"This conflict manifests itself even among those who advocate
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freedom and reform.

For example, progressive people respect prin

ciples and disapprove of the use of force.

They put industrial

development ahead of military preparation, and they study morality,
law and economics.

As men of letters they have contempt for mili

tary and aggressive policies and despise militant nationalism.
They long for a Thiers or a Gladstone, not a Napoleon or a Bismarck.
Now people who are attached to the past initially look upon freedom
and equality as destructive forces.

They believe in militaristic

nationalism and dislike the intricacy and bookishness of legal
studies and the subtleties of economic theory.

Yet when they read

about the French Revolution, for the first time they come to favor
the construction of a constitutional society, a national assembly
and the creation of a modern nineteenth-century world.
not, however, able to become true progressives.

They are

It is not surpris

ing that they are attracted by the atrocities committed arbitrarily
by Robespierre and Danton.

Twenty or thirty years ago they waved

swords and spears and glorified death in battle as the highest of
all honors.

They inherited their warlike traits from their fore

fathers and cherished the long swords which had been the pride of
those ancestors and the symbol of their ideals.

When sword-wearing

was abolished, every one of them cried bitterly and put his sword
away in a box.

In their hearts some still long to take out the

swords and use them again.
"When the doctrines of popular rights and freedom were intro
duced from abroad, these people praised them loudly.
associations and flew party banners.
lightened politicians.
cians they appear to be?

They formed

The samurai of old became en

But are they really the enlightened politi
The old militarism is stored up in their

hearts and when they hear the theories of popular rights and freedom,
they find in them a kind of force and violence which to them seems
to resemble the old military ethic.

How foolish to use the foreign

principle of popular rights as a new way to express the old feudal
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ethic.

They approve the idea of a Diet because they see it as a

place to shout and fight.

Although they advocate change, they do

not really want to exchange old ways for new ones.

All change

good or bad--appeals to them only because it provides an excuse
for destruction and destruction seems courageous while constructive
i

measures seem timid.
"What if they do not have the right to vote and are ineligible
for election to the Diet?

In a certain street somewhere in a south

ern or northern town there is a dilapidated temple which serves as
a club house for these fellows.

They devote all of their energies

to attacking journalists and members of the cabinet and of the Diet
whether the attack is justified or not.

They frequently use loaded

words in their editorials for emotional effect.

After all, remember

that Marat and St. Juste, too, were reactionaries three or four years
before the French Revolution.
"History gives us ample proof that when the conflict between
reaction and progress spreads to the court it inevitably affects
national policy.

It is enough to make a person sick!

are generally stern-faced, humorless and aggressive.

Conservatives
They make

ruthless decisions and act without thinking of the consequences.
They do not fear public opinion.

In ordinary times when nothing

is happening, they are silent and inactive.

They never bother with

matters which require intricate thinking and skillful management;
they consider such everyday affairs as mere trifles unworthy of
their attention.

They plead incompetence and pass the matter along

to someone else whom they insist is better equipped to handle it.
However, when a crucial problem arises, they spring to life with
surging emotions and cry, 'We will do what we think right and con
sider it cowardly to compromise.'
"None of this is true of progressive people.

They are perse

vering and methodical and will not make a decision until they are
certain that no harm will come of it.

Their facial expressions
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are composed and their wills strong.-

Whereas conservatives strive

to be stalwart and unbending, progressives want to be safe.

When

both progressive and conservative men are involved in court affairs,
it is hardly to be wondered at that the people often do not under
stand what is going on.

Official pronouncements bear the imprint

of whichever group is dominant at any period.

Pronouncements are

decisive when conservatives are in power and meticulous when pro
gressives have the upper hand.

The selection of officials similarly

is determined by whichever group has the greater influence at court
since each naturally appoints officials sympathetic to themselves.
Progressives value ability while conservatives stress constancy.
That of course accords with human psychology.

All men in govern

ment from petty functionaries to department heads attach themselves
to one group or the other, and further their careers by forming
cliques from which ministers will choose appointees.

History shows

that the whole government evolves about the two resulting cliques,
one conservative and the other progressive.
"Highbrow, in one country these two groups compete both with
in government and outside it, and when they clash, a crisis results.
It is against their intrinsic natures for these two groups to co
exist harmoniously for very long so that such a crisis is always
imminent.

One group must be eliminated before national enterprises

can be carried out successfully, and if one of the two cannot be
eliminated. Highbrow, your revered god of Evolution will not be able
to perform his miracles."
"Which should be eliminated?" demanded Highbrow.
"The conservative group.

Conservatism is a cancer in the

flesh of progress."
Highbrow said, "Earlier you called my words foolish, the sim
plistic argument of a scholar.

Now when you discuss conservatism

and progress in connection with reform, you want to keep progress
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and get rid of conservatism which you compare to a cancer.
conclusion is incompatible with your original statements.

Your
They

cannot both be right."
Swashbuckler laughed, "True enough!

You are a pure progres

sive and want to adopt the democratic system and abolish military
preparations.

I, of course, am a conservative and want to resort

to military methods alone to save Japan.
fatten flesh.

You only know how to

I, on the other hand, seek to cut out the cancer in

order to make the nation healthy.

We must rid ourselves of the

cancer before we can grow fat."
"How can we get rid of a cancer?" asked Highbrow.
"Just cut it out," replied Swashbuckler.
"Stop joking.

You can of course cut out a cancer, but con

servatives are human beings.

You cannot simply eliminate them."

Swashbuckler said, "We will kill off the conservatives Just
as easily as we could get rid of a cancer."
"Now how can you do that?"
"We must force them to fight.

No matter where they are, all

conservatives hate peace and are dissatisfied when the times are
uneventful.

They don't know what to make of progressives.

If the

nation issues an order to open hostilities, we can get two or three
hundred conservatives together under one command.

Even I am a thorn.

By getting rid of myself 1 hope to avoid damaging the living flesh
of Japan.

The best place to get rid of the cancer is in that big

country somewhere in Asia or Africa.

I will go to that country

with two or three hundred thousand people who, like myself, are
thorns.

If successful, we will seize and occupy part of the big

state and will set up a separate conservative society.
our corpses will litter the battlefield.
conservatism will no longer trouble Japan.

If we lose,

In any case the thorn of
Either way we stand
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to gain.

It is my cherished ambition to round up brave men and

proceed to the big state to transform ourselves into a powerful
and wealthy state.

We will send gold to the West to buy the fruits

of civilization and in one jump will achieve a position of strength
comparable to that of the countries in the West.

Within Japan we

will institute political reform and reform of customs in prepara
tion for the civilized state of the future.

That is my policy.

"All conventional people who prefer expediency to decisive
action will be terrified and will have nothing but contempt for my
policy, but I know I am right.

Throughout history people like me

have devised extraordinary plans and have achieved great results.
Our stalwart resolution scares away every demon.
"Policies differ according to time and place, and it would be
madness for statesmen in the West to adopt the policy I have devised
for Japan.

Men like Prime Minister Bismarck and General Moltke

worked out a policy suitable for Prussia.

My policies would suit

the situation in Asia and Africa exactly, and if the remarkable
leaders of the West were in the place of our Asian leaders, they
would adopt my policies and would not hesitate to strengthen our
weak state by ridding it of conservative elements."
Highbrow said, "Of course people like Napoleon and Tamerlane
did follow policies such as yours, but they were monsters who greatly
disrupted the progress of social development and put an end to all
possibility of putting into actual practice morality, economics and
such ideas as freedom and equality.
force.

They created a society of brute

If such monsters had not lurked in the mountains and forests

of Europe after the eighteenth century, democracy and scholarship
would undoubtedly have triumphed.
"Asian countries have only a few great heroes to compare with
those in the West.

Liu Pang, Kublai, and Hideyoshi are certainly

Asian counterparts of Alexander, Caesar and Napoleon, but v,/here in
the East are men like Newton, Lavoisier, Adam Smith and Kant?

Anyone

who meets an immediate crisis with violence destroys all possible
alternatives for the future.”
Swashbuckler answered, "Everything in the world can be divided
into theory and practice.

Theory is effective in debate, but prac

tice produces results in real life.

This is true of medicine.

Medical theories Include speculation on cells and bacilli.

Medical

practice involves the administering of quinine for a fever or the
use of mercury to treat syphillis.

In government too there is po

litical theory which concerns principles of equality and economy,
and there is political practice by which weak states are strengthened
and orderly government is wrought out of confusion.

You discuss

theory. Highbrow, and I will discuss practice.”
"Before the powerful states of Europe we are 1ike a torch in
a hurricane.

Our patriots must act quickly before it is too late.

"Recently all of the newspapers at home and abroad have been
diligent in reporting the situation between Germany and France.
At one time the papers say the two countries are directing their
eneraies toward military preparation, and another time they say
21
there are signs of peace. They cite Bismarck or Boulanger
and
recount their activities.

In light of the hostility between Ger

many and France, I believe that war is imminent.

As Highbrow has

said, Napoleon's France and Wilhelm's Prussia both seek revenge
simply because they bear a grudge against each other.

All countries

since ancient times have harbored grudges, and France and Germany
are no more extreme than the rest.

The grounds for war are laid

over a long period of time long before states come into actual con
frontation with each other.

Fortunately for Bismarck, he is alive

in a time of strife and can give full reign to his vigorous ability.
Gambetta did not appear at such a time and so could not plan bold
strategies.

Napoleon in his last years of power gradually went

against the will of the people, and although there was a large
opposition party in the French parliament, all of the members unan
imously approved his declaration of war on Prussia.

Thiers as a
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man of experience spoke out against the war before a hostile as
sembly, and with feelings at such a high pitch he was ambushed,
stoned and insulted by villainous commoners on his way home from
the assembly.
"This proves that the French people did bear a grudge against
Prussia.

However, in my opinion, France and Prussia did not always

harbor resentment toward each other.

From the eighteenth century

theirs were the two strongest armies in the world.

Whenever they

went to war with each other, the neighboring countries tried to
predict the outcome from the sidelines and cheered them on, thus
encouraging the two armies to fight to the finish.

They fought on

like two strong men in a wrestling ring who at first seek only one
match.

The spectators yell and cheer first for one man and then

the other, and when the outcome is apparent, the voices of the
crowd shake heaven and earth.

This sort of thing encourages each

contestant to consider it his duty to win, and he becomes jealous
of his opponent.

This is precisely the feeling of France and Prussia

and the reason 1 contend that their resentment of each other did not
arise overnight.

It is not the way Highbrow explained it at all.

"Now what Highbrow said of Russia and England is certainly
true.

England from the beginning has grasped the importance of

economics.

Its colonies circle the globe.

hope to equal its wealth.

No other country could

To this day England's main object is to

hold on to what it has while extending its empire.
England do when Russia acts like a wild hawk?

But what can

Russia holds fast

to the traditional schemes of its former kings by relying on mili
tary power to increase its territory.

It resents the wealth of

England and aims at overturning England's Indian base because Eng
land formerly allied with Napoleon and fought against Russia at
Sebastopol.
"France and Prussia compete for military supremacy and fame
and not for territory.

England concentrates on protecting its
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wealth and possessions and fears military threats.

Russia, on the

other hand, remembers ancient Rome and wants to increase its wealth
by use of arms.

It Intends to use the resources of a growing pros

perity to build up military power.
come disaster in Europe.

Out of this Russian arsenal will

Only its fear of France, England, and

Prussia keeps Russia from sending its armies to India immediately.
I am afraid Russia will catch the East unawares and will sneak up
on us.

The Russians were delighted by the Franco-Prussian war.

They violated their Crimean alliance immediately by sending ships
into the Black Sea.

I think that one day while French and Prussian

armies are confronting each other on the battlefields of Europe,
Russia will leave a trail of dust behind in its mad rush into Asia.
Then the disasters and ravages of war will no longer be confined to
tteEuropean continent but will leave Japan devastated for many years
to come.

There is no doubt that British ships will not stop with
22
the seizure of Komundo from the Russians.
Today Prussia and
France compete in Europe, and Russia and England vie for supremacy
in Asia.
"The gunsmoke of the French and Prussian armies will billow
out over Europe.

The dust from the battle of the English and

Russian armies will swirl around the Asian continent.

When their

navies churn great waves in the Asian seas, international law will
not stop their outrages.

How can small states protect themselves?

There is only one policy--to get out quickly, abandon the sinking
ship and climb on another bigger ship which is steady and will not
roll.

This is the only solution.

Peacetime does not give rise to

great strategy, but now while ominous clouds hang over Europe and
Asia the time is right for Japan to turn disaster to advantage and
weakness to strength.
sand years.

This opportunity comes only once in a thou

If instead of devising an effective policy, we are

timid like an old woman, there is no hope for us."
Nankai sensei tossed down another shot of brandy and said,
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"The gist of Highbrow's argument is that the system of democracy
and equality is the best of all systems and all countries should
adopt it immediately.

Since a small weak state like Japan cannot

hope to find a policy by which to enrich itself and strengthen its
military. Highbrow wants to adopt a wholly democratic system.

Ja

pan is to abandon military preparations on land and sea and give
up any thought of resorting to a physical force unequal to that of
the great powers.

Japan is to adhere to abstract morality and pro

mote learning extensively, thus transforming itself into a superior
state which all great powers will admire and respect.

They will

then have no desire to invade us.
"Swashbuckler's main points in brief are that all of the Euro
pean countries stress military competition, and as soon as war breaks
out disaster will spread to Asia.

When that happens small and weak

states in Asia must make a great decision: they must call up ablebodied men throughout the country, arm them for attack on a big
country in Asia or Africa and conquer vast territory.

Otherwise,

the small state will not have the resources with which to resist
European aggressors.

Reform of internal government as a means of

strengthening the country will fail because conservative elements
within the country will obstruct change.

Highbrow's argument is

sublime and exhilarating while Swashbuckler's is forthright and
forceful.
"I am an old man.
arguments very well.

My feeble brain does not assimilate your
You should both try to carry out what you

advocate and afterward evaluate what you have done.

Meanwhile I'll

sit back and watch."
The two visitors drank some more and then said to Nankai sensei,
"We have already poured out our innermost feelings to you and there
is nothing left to say.
and instruction."

We would very much appreciate your criticism
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The sensei answered, "The ideas of the European scholars fer
ment in Highbrow's brain and are expressed in his writing and speech,
but his argument is nonetheless an airy cloud of resplendent ideals
yet to be realized in this world.

With respect to Swashbucker's

argument, it is true that in the past once every couple of hundred
years a great man would win fame by leading large armies into bat
tle, but at present this too is impractical.

Highbrow's cloud is

the hope of the future while Swashbuckler's political scheme repre
sents a splendid and thrilling view of the past.
is appropriate to the present time.

Neither argument

Highbrow's ideal cannot be

carried out unless the people of the whole country want exactly the
same things, and Swashbuckler's scheme is impossible without arbi
trary action by the emperor and his ministers.
nothing but empty words.

They are most likely

Highbrow has the greatest faith in the

divine power of the god of Evolution, but the progress of that god
is slow and meandering.
or going.

You cannot always tell whether he is coming

Although Highbrow never develops his ideas according to

any logical organizational framework, he seems to be saying that if
we humans have a reckless desire to obstruct the god of Evolution,
there is no telling how disastrous the results will be, and that we
must follow along wherever the god goes.
"According to the law of evolution, everything in this world
treads in the footsteps of the god of Evolution and invokes his name.
When the world was first created, it was Evolution which determined
that people on earth would fight with each other.

It was in accord

ance with this law that men came under the rule of a monarch and
then progressed to the constitutional system.

All the steps by

which people of the world advanced are along the path of this god.
Some countries in Europe have abolished capital punishment and this
is naturally a part of their evolutionary process.

When African

tribes eat human flesh, this is similarly one phase in their evolu
tion.

The god likes the widest possible of political systems.
"Highbrow, when you say that the god of Evolution likes the

constitutional or democratic systems but does not like the despotic
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system, haven't you considered that the god of Evolution *is also
at work in Turkey and Persia?

If as you say this god likes develop

ment and abhors violence, where was he when Hsiang YU had A00,000
Chao troops buried alive?

23

"In feudal times the god of Evolution likes feudalism, and
in a period of centralized government he likes that system.

He

likes the policy of seclusion or of open ports depending on which
one is in effect at the time.

All variety of things come under his

approval, from a vegetarian diet to meat, from traditional Chinese
painting like the water-and-ink drawings of Shen Shih-t'ien
Western art like Rembrandt's works.

to

This god has more affinities

than any other creature in the world.
"There is one thing, however, which the god of Evolution does
not like, and everyone but especially statesmen must know what that
is or else there will be unforeseen disaster.

Suppose a student

like me were to write a book without knowing what the god of Evolu
tion likes; the book would not sell and I would be the only one to
suffer.

Even if I were to perpetrate some evil plot, only I would

be punished for it.

However, when a statesman governs without know

ing what the god of Evolution hates, thousands of people will suffe
It really is frightening!
demns?

What is it that the god of Evolution con

It is speaking or acting without regard for time or place .

no, that's not quite it.

Even though a statesman executes policy

without taking the time or place into consideration and myriads of
people suffer, scholars will undoubtedly say that there is a reason
that this had to happen, and if there is such a reason, then what
occurred had the approbation of the god of Evolution.

Thus when

scholars discuss the political reforms of Wang An-shih, they will
argue that these reforms had to be carried out.

If we understand

Evolution in these terms, then all that has been done up to the
present has been done with the approval of the god of Evolution.
If so, then what does the god really condemn?

He condemns any

/
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attempt to carry out the wrong thing in the wrong pl.ace at the
wrong time.
"Highbrow, I believe that the things you have, talked about
cannot be carried out at the present time.
for the god of Evolution.

You have great respect

You did ask me to listen to what you

had to say and criticize it on the basis of the laws of the god of
Evolution.

Please do not take offense.

"You advocate a system of equality and consider that the god
of Evolution dislikes the establishment of the five ranks, and you
compare them to obstacles in the path of Evolution.
greatest mistake.

This is your

If the god of Evolution in Asia hated the es

tablishment of the five ranks, why did he allow the creation of
new nobility in addition to the old system of five courtly ranks?
The god of Evolution in Asia has always approved of the system of
ranks.

Consequently both the old and new nobilities are thriving.

In the summer heat fever epidemics are rampant.

Even though people

pour disinfectant around their houses and around the village gates,
they cannot stop epidemics and piles of corpses wait to be cremated.
The epidemic does not, however, effect either the old or the new
nobility.

Both remain healthy while the poor are crowded into

carts and sent to quarantine hospitals.

Even when a long string of

carts proceeds to the crematorium, the old and new nobility remain
untouched and aloof.
with cool breezes.

Their concubines and women servants fan them
I think that the god of Evolution likes the

nobility very well in Asia and despises the common people.

It seems

to be very much the opposite of what Highbrow said--"
Nankai sensei suddenly sat up straight, breaking his train of
thought, "My words are foolish.

Please excuse me, both of you."

The sensei drank another glass and said, "Highbrow advocates a
system of democracy exclusively, but it looks as if he has not yet
grasped the main purpose of government.

That purpose is to follow
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the inclinations of the people, to be appropriate to their intel
lectual level and in this way to maintain peace and happiness and
bring prosperity to the people.

If a government suddenly ceases

to follow the people's inclinations and adopts a system which is
not suited to their intellectual level, how can the people enjoy
peaceful pleasures and the benefits of prosperity?

Recently the

Turkish and Persian governments tried to set up democratic systems
to the surprise and horror of the people.
blood flowed throughout the country.
immediately.

The people rioted and

The question was settled

Even if we consider it in the light of what Highbrow

calls evolution, the sequence of political and social progress is
a movement from despotism to a constitutional monarchy and from a
constitutional monarchy to a democracy.

It is never a single leap

from despotism to the democratic system because the idea of monarchy
and nobility is strongly imprinted on men's minds.

Although not

immediately apparent, this idea rules people like the god Shimei
which according to popular tradition presides over a person through
out his entire life.^^

If a government should suddenly set up a

democratic system, the minds of common men would be thrown into con
fusion.

This is a natural psychological phenomenon.

A few people

are favorably attracted to the tenets of democracy, but the majority
remain in ignorance and confusion.
"There are two kinds of people's rights.

In England and France

the people forcibly recovered their rights from the ruler.
an example of recovered rights.

This is

There is also the kind of right

which is bestowed upon the people as a gift from the ruler.

The

people's own self-seeking inspired them to recover their rights
from the ruler, but rights which the ruler bestows upon the people
come from above and so are not the result of the people's selfseeking.

If the king has already willingly given the people their

rights, why should they attack the government in order to seize
those rights?
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"Unfortunately, the king and his ministers depend upon power
and fear to lose it if they return the people's right of freedom
to them.

The king and ministers are afraid because they have seen

what happened in France and England when the people rose up and
seized their rights.

If this were not the case, the king and his

ministers would take time and events into account and would respond
to the inclination of the people and try to act in accordance with
the people's intellectual level.

They would grant sufficient sover

eignty to maintain the happiness of the people.

The people rather

than risk death to take back their rights by force will be satisfied
with fewer rights given to them peacefully.
"The rights that are bestowed upon the people no matter how
few are essentially the same as those seized by revolt, and if
those rights are carefully guarded and nurtured with morality and
learning, progress will go on.

In time the people's backs will be

come broad enough to support the responsibility of their rights.
This is the law of Evolution.
"At the present time the idea of an emperor and a nobility is
deeply rooted in the minds of men, and only in your mind. Highbrow,
do the seeds of democracy grow.

If you are truly devoted to demo

cratic thought, speak out, write books and sow the seeds of democracy
in the minds of the people.

After a hundred years or so they will

probably germinate throughout the land.

Be sure to do this right

away if you hope to reap the rich harvest of democracy.
"The minds of the people are reservoirs of the ideas of the
past, and these ideas shape present society.

Consequently, if you

want to remodel society, you must first change the thinking of the
people.

Look at history. Highbrow.

The history of any country

reflects the predominant modes of thought and the society that
stems from them.
upon thought.

Thought shapes society and society in turn reacts

This is the way of the god of Evolution.

That god

is not enshrined mystically above the heads of society, nor does he
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lie concealed beneath it.

He dwells within the minds of men and

is an integral part of their thoughts.

Highbrow, you worship your

own ideas and would like to make the people accept them as their
own before they are ready for them.

That is intellectual despotism.

As a scholar you should take heed of the dislikes of the god of
Evolution.

Like an artist who must mix his pigments and lay out

his paper before he begins to paint, you must set up your demo
cratic ideas now before you can color the minds of men and create
the democratic society of the future.

Only then will your society

become a work of art as dazzling and highly valued as a Rubens or
a Poussin.
"You two continue your discussion of the merits and weaknesses
of your respective arguments and watch out for those ideas which
you have not fully developed.
of the past while you're at it.

Take a look at the antiquated ideas
Your doctrines are as incompatible

as oil and water, but as I understand them, they are both rooted
in the same fear of the strong countries of Europe.
is excessive.

Your anxiety

You both think that because the European powers main

tain millions of troops and battleships to fight each other, they
will extend their fighting into Asia and will one day attack Japan.
Because of this fear you have come up with your proposals.
"Highbrow, you want to adopt the democratic system and abolish
the military preparations which you believe engender hostility.
anticipating the future you hope to avoid its sharp edge.

By

Swash

buckler, you want to raise a great army and go abroad to extend our
territory by conquering foreign lands.

You think that we can profit

from the present disturbances in Europe.

You advocate this because

of your immoderate concern for the situation in Europe.
"I do not believe that the current increasingly large-scale
military preparations of France and Prussia are the result of ten
sion arising from the immediate situation.

If the expansion of

military preparations were on a small scale, then perhaps there
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would be something to worry about, but because it is on a large
scale> war is impossible.

Have the two of you ever seen children

making a large snowball in winter?

In the beginning it is not very

big and the children can push it wherever they please, but when
little by little they make a great big snowball, they can no longer
move it no matter how hard they try.

Prussia and France are like

children each competing constantly to make bigger snowballs.

If

Prussia increases its snowball, France will add the same amount to
its snowball.

If Prussia doubles this,

France will too.

after year their snowballs become bigger.

Year

Russia and England look

ing on wait for the two snowballs to collide, but as long as there
is still snow in their gardens, France and Prussia like children
will concentrate on making their snowballs even bigger before they
push them outside their own gates.

When the snow in their gardens

melts, the two snowballs will fall apart without ever having col1 ided at all.
"Although the idea of world peace cannot yet be realized in
international relations, moral doctrines will gradually come to be
widely accepted, and the doctrine of brute force will in time be
less influential.

This is a natural tendency or, as Highbrow would

say, the path of the god of Evolution.

Thus a country like Russia

is finding it difficult to expand its power in Asia, desiring as it
does to annex intermediate territory in order to confront England
in India.

Even though such countries in their international re

lations respect force alone and not morality, it is still not so
bad as people imagine.

If any one of the four great European powers

Prussia, France, England and Russia, were to grow sufficiently power
fu I to lord it over the other three, it might then rely entirely up
on brute force, turn savage, and be in a position to flout inter
national law.

Yet as it is now, those four states are nearly equal

in strength, and so they have no recourse but to observe inter
national law at least in some respects.

Thanks to this, the various
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small states have a chance to escape the horrors of annexation.
"A nation is an aggregate of the wills of many people--king,
officials. Diet members and commoners.

Because its structure is

highly complex, determining the nation's form and direction is not
as simple as it is for a single individual.

If a nation's course

were as easily directed as that of the individual, it could be as
highhanded as it liked, and a weak state would always suffer.
tunately, that is not the case.

For

When a country wants to send out

a large army and navy, the king and officials study the scheme, and
it becomes the subject of debate in the Diet and the press.

It is

not as if an individual were to gather up his kimono and of his own
accord go off to battle on foot grasping a stick.

Because they did

not wait for the deliberation of the various institutions at home,
26 and Admiral Courbet
General Gordon died in the sands of Arabia,
27
died in the heat of Annam.
The Diets and press curb the power
of the armies of all European countries, and the balance of power
and the agreements of international law tie the hands of the mili
tary leaders.

That is why I believe that Highbrow's democratic

system and Swashbuckler's doctrine of aggression both show an ex
aggerated concern for the situation in Europe."
The two visitors then said in unison, "Suppose someday the
European powers do attack us, how would you cope with them?"
"If they attack us without fear of criticism from the rest of
the world and in complete disregard for international law and for
the arguments of their own Diets," replied Nankai sensei, "we should
resist them with all our strength.

All of us would become soldiers

alternating between defensive fighting and offensive surprise attack
We would thus keep the enemy off balance.

They will be at our mercy

The moral argument will be in our favor, so that if they arouse the
hostility of our officers and soldiers, they will not be able to
defend themselves against our wrath.

Our military officers hold

their commissions because they have extraordinary planning ability.
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"If our Asian armies are not strong enough to defeat European
armies, I think neither Highbrow's democratic country nor Swash
buckler's new large state would survive.

I have no plan in par

ticular, but I am not alone in this; even though England and France
attack each other, they too lack clever schemes.

If our Asian ar

mies were to invade Europe, we would be defeated, but our armies
are strong enough to withstand an attack at home.

If we train

diligently in peacetime and nurture a martial spirit, what need is
there to worry about whether we can defend ourselves?

Why should

we follow Highbrow's theory and wait to be killed without trying
to resist at all?

Why should we incur the hatred of our neighbors

by following Swashbuckler's plan?
"I, of course, do not know to what great country in Africa or
Asia Swashbuckler is alluding, but if it is in Asia, I for one can
not agree.

We should ally ourselves with the other Asian countries

and become brother nations and rescue each other in times of emer
gency.

It is a very bad policy to provoke our neighbors unnecessarily

and make enemies of them by unnecessary belligerence.

We will only

cause innocent people to die in massive numbers on the battlefield.
"Let's suppose the country is China.

Because of our common

bond of customs, conventions, civilization and geography, Japan and
China should always be friendly allies, and Japan should try not to
incur the ill will of China.

China with its vast territory and large

population will be the most important market for any further increase
we may make in our special products and abundant commodities.
a gushing spring of profit which we must not dry up.

It is

It would be the

height of folly if, without taking this factor into consideration,
we were to pursue the idea of increasing our national prestige by
waging war recklessly under the pretext of some trivial misunder
standing.
"People who favor the sort of thing Swashbuckler advocates say
that China has long tried to bring about our downfall.

They say
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that although we have deep feelings of friendship for China and try
to form alliances with it, the Chinese always respond with anger
and spurn our friendship.

Meanwhile the Chinese take every oppoi

tunity to intrigue with strong European powers and ally with them.
These people say too that we do not yet know whether China will
offer us to the great powers for its own profit.
"In my opinion, the Chinese are not necessarily thinking of
that sort of thing.

Generally the source of ill will between coun

tries arises not from actual circumstances but rather from baseless
rumors.

When we look at the actual situation, we find that there

is no need for suspicion, but if we are guided by false rumors, we
become very much afraid.
neuroses.

Our suspicions take on the proportion of

A man's view of any situation is colored by his own pre

conceptions.

I wish that the people of any one country would look

at any other country with clear and untinted vision.
"Two countries open hostilities not because they want to fight
each other but precisely because they are afraid of fighting.

If

we rapidly make military preparations because we fear another coun
try, that country too will build up its troops as fast as it can
because it fears us, and day by day, month by month the neurosis on
both sides will grow.

Newspapers mix fact and rumor together with

out distinguishing between the two.

They often print stories that

are distrorted by their own neuroses, thus aggravating the tension.
Each country then in anticipation of attack organizes its people and
sends them out to attack the other first rather than waiting on the
defensive at home.

Suddenly the fear of war is magnified, and fight

ing naturally erupts.

This is the way wars have always begun.

So

long as one country is not obsessed with fear, generally there will
be no fighting, and even if there is a war, the strategy of that one
country will emphasize defense.

It will have the moral advantage,

and so will be favorably judged by history.
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"Those who favor Swashbuckler's argument say that although
China is vast, it is in a period of decline and is headed for revo~
lution.

If one hegemon rises up to seize power, no one will be

able to prevent the state from collapsing.

This seems to me to be

mere conjecture based upon historical precedent.

It is not justi

fied by the circumstances surrounding the Manchu ruling house today.
In terms of Chinese dynastic history, Manchu rule is now infected
with decay and is deteriorating.

Fortunately, however, the winds

of European culture have blown from the West, and the old and
withering tree has suddenly leafed out and spread its shade in all
directions once again.
are all very clever.

The men now in power at the Manchu court
Their aim is military preparation, and they

are using China's abundant resources to buy up the fruits of Euro
pean civilization.

Day after day they increase the number of their

battleships, and every month they construct new fortresses.

By

completely overhauling their military system they hope to utilize
the methods of the great European powers.

Is this an adversary to

inspire contempt?
"In short, from the standpoint of foreign relations it is good
policy to promote peace and friendship with all countries and, when
ever necessary, to maintain a defensive strategy.

That way we will

avoid the hardship and expense of sending an army over great dis
tances and will also lighten the financial burdens of the people.
As long as we don't arouse unnecessary fears among other countries,
why should China look on us as her enemy?"
Highbrow said, "Sensei, your speech is full of flowery phrases
and adjectives.
point eludes me.

I really am enjoying it very much, but your main
Would you please make it plain to us?"

Swashbuckler then remarked, "In the course of your discussion,
sensei, you have overlooked one thing which both of us mentioned.
Would you'please tell us what you think the best policy for the
future of Japan would be?"
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"My proposals are brief," answered Nankai sensei.

"I think

that Japan should frame a constitution, strengthen the honor and
glory of the emperor and increase the well'being and security of
the people.

We should set up a Diet with an upper and lower house.

Membership in the upper house is to be hereditary in the noble
families, and membership in the lower house should be determined
by election.

For detailed regulations we should take what we can

from the present constitutions of Europe and America.

Restrictions

on discussion and publication ought to be made more lenient, and
education, commerce and industry must be encouraged.

In the realm

of foreign policy, we should emphasize friendship and peace, and
in order to protect the nation's prestige we should avoid flaunting
our military power in an overbearing way."
The two visitors laughed at that, "We had heard that your theo
ries were extraordinary, sensei, but what you have just outlined is
not strange in the least; even a child could understand it."
Nankai sensei sat bolt upright, "In random discussions people
sometimes carry on weird conversations and try to be more outra
geous than anyone else.

It is naturally very amusing, but when it

comes to a discussion of farsighted national policy, how could I
court novelty for my own amusement?
and out of touch with the times.

I am obstinate and dissolute

Much of what I say is irrelevant

and probably will not satisfy you."
Once again the three men exchanged glasses.

They had already

finished the brandy and so sent out for a few bottles of beer to
quench their thirst.

Just as they were about to return to their

discussion, a neighboring rooster announced the dawn.
The sensei chortled, "Haven't you heard that before?
you have been here, the cock has crowed twice.

While

When you return

to your homes you will find that two or three years have passed.
Such is the calendar of my hut!"
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The two guests burst out laughing and went home at last.

Ten

days later this book, Discourse on Government, was completed.

The

two guests did not come again.

I have heard that Highbrow has

since gone to America and Swashbuckler to Shanghai.
just keeps on drinking.

Nankai sensei
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NOTES TO THE TRANSLATION

In writing this essay Nakae Chotnin styled himself Nankai
Sengyo. Nankai indicates that the author came from Shikoku, sen
in sengyo means a hermit, and gyo is a fisherman. Writers and po~
litical figures outside of government frequently use gyo in their
pen names. Professor Nankai, one of the three participants in the
discussion, represents the author himself.
^Bakukoya is a Taoist name for a mountain where immortals dwell
and appears in the Chuang-tzu.
^Mukayu refers to a kind of Taoist utopia and is also derived
from the Chuang-tzu.
^The belief that the spirit of an animal or of another human
being can enter and possess a person's body is a common theme in
Japanese literature.
It is connected with native Shinto and pos
sibly with early shamanism. The spirit can be removed only by
exorcism.
^Yokashu (lit. foreign fire spirits) was the label for Hennessy's
brandy in Japan in the Meiji period. Cf. Sansuijin keirin mond5,
Kuwabara Takeo, ed.
(Tokyo:
Iwanami Shoten, 1965), p. 206.
^Shinshikun is the name which Nankai sensei gives to one of
his two guests. The guest is a scholarly gentleman and a devotee
of Western learning. He represents those among the Meiji intel
lectual class who looked to the West exclusively for political
models. Since the name is given somewhat in jest, I have trans
lated it as "Highbrow" rather than "scholar" or "gentleman," its
more usual equivalents.
^Goketsukun is what Nankai sensei calls the other guest in
Sansuijin. The name conveys a spirit of bravado characteristic of
the Japanese samurai and so I have translated it here as Swash
buckler." G5ketsukun is a militarist whom Nankai sensei later
describes as a product of Japan's past.
^Ernst Heinrich Haeckel (183^-1919) was a German biologist
and philosopher and an exponent of Darwinism.
^Nakae Chomin is probably referring here to the river image
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used by Heraclitus (535-^75 B.C.) to show the absolute continuity
of change. The original is translated into English by G. S. Kirk
and J. E. Raven as follows: "Upon those that step into the same
rivers different and different waters flow. ... It scatters
and . . . gathers ... it comes together and flows away . . .
approaches and departs." Cf. G. S. Kirk and J. E. Raven, The
Presocratic Philosophers. A Critical History with a Selection of
Texts (Cambridge University Press, 1957), P- 196.
’°Jean Baptiste Lamarck (1744-1829) was a French naturalist
and a forerunner of Darwin in the development of the theory of evo
lution.
'Vrom the Chin shu; cf. Sansui j in, p. 221.
'^Charles 1renee Castel Saint-Pierre (Abbe de) (1658-1743) was
a French social philosopher and a member of the French Assembly^
from 1694-1718. He was expelled for criticizing Louis XIV. SaintPierre's major work was the Projet de paix perpetuelle, written in
1713, in which he outlined a plan for an international court and a
league of nations.
It is to this work that Nakae here refers.
''^Immanuel Kant's essay Zum ewiqen Frieden was first pubUshed
in 1795 in response to the French Revolution. Since Nakae ChSmin
could not read German but was proficient in French he probably
read the French version which was translated in 1796 under^Kant s
auspices and published under the title Projet de paix perpetuelle.
In this reference to Kant's essay, Nakae may be thinking of Kant's
assertion in Appendix I of the work that a constitution established
on the principles of morality and right would destroy national
hatred and so reduce the possibility of war. Nakae here seems to
be interpreting morality as the elimination of lust and vanity.
’^Emile Acollas (1826-1891) was a legal philosopher and reformer.
He was born in India, educated in law in Paris, and taught law pri
vately.
In 1870 he offered his services to the Paris Commune when
Gambetta came to power and was made head of the law faculty of the
University of Paris. Saionji Kimmochi studied law with Acollas, and
Nakae probably learned of Acollas's work through Saionji. with whom
he was closely associated during his stay in Paris from I87I to 1874.
Nakae may here be referring to Acollas's principal publication,^
Manuel de droit civil a 1'usage des etudiants, contenant I'exegese
du Code Napoleon et un expose complet des systemes juridiques, 3 vols.,
Paris, 1 869 •
~~
^^This may be a reference to Acollas's work. Guerre aux monarchies,
motions faites au Congres de Lausanne, Geneva, 1869-
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In the Projet de paix perpgtuelle, Kant never specifically
says that all nations must adopt the democratic system in order to
have peace. He does, however, argue that a republican government,
which he defines as any representative government, is the type
most conducive to peace. Nakae here seems to be repeating, in the
French version he probably read, Kant's argument that republican
states are not likely to start wars: "Suivant le mode de cette
constitution, il faut que chaque citoyen concourre, par son assentiment, h decider la question: 'si 1'on fera la guerre, ou non.' Or
d^creter la guerre, n'est-ce-pas, pour des citoyens, decrdter contre
eux-memes toutes les calamit#s de la guerre; savoir de combattre en
personne; de fournir de leurs propres moyens aux fra is de la guerre;
de reparer peniblement les devastations qu'elle cause; et pour comble
de maux, de se charger enfin de tout le poids d'une dette nationale,
qui rendra la paix mfeme amfere et ne pourra jamais etre acquittee,
puisqu'il y aura toujours de nouvelles guerres. Cf. Kant, Projet
de paix perpetuelle. Essai phi1osophique par Emanuel Kant traduit
de I'allemand avec un nouveau supplement de 1'auteur (Kbnigsberg:
Frederic Nicolovius, 179^)» p. 25.
^^Nakae Chomin here uses Kant's discussion of non-republican
governments to support his statements about constitutional monar
chies. Kant makes no specific reference to constitutional monar
chies as such. The mention of a monarch's charge to his soldiers
is also Nakae's addition; it does not appear in Kant's essay.
In
the French translation of Kant's work the discussion is as follows:
"Au lieu que dans une constitution, oD les sujets ne font pas
citoyens de I'Etat, c'est a dire, qui n'est pas republicaine, une
declaration de guerre est la chose du monde la plus aisce a
decider; puisqu'elle ne coQte pas au chef, propri^taire et non pas
membre de I'^tat, le moindre sacrifice de ses plaisirs de la table,
de la chasse, de la campagne, de la cour etc.
II peut done resoudre
une guerre, comme une partie de plaisir, par les raisons les plus
frivoles . . ." Cf. ibid., p. 26.
18

Nakae Chomin may be referring to a congress of the First Inter
national held in Geneva in 1867 and attended by ^mile Acollas. Pat
ticipants proposed a democratic federation of Europe to carry out
the most advanced social theories of the day.
'^Lu Meng, d. A.D. 219. A native of Junan in Honan, LU Meng
was a general during the Three Kingdoms period and was famous for
repulsing Ts'ao Ts'ao and capturing Kuan YU. He was also known for
his great prowess as a youth and for his brilliant military strategy
as an adult. The specific incident to which Nakae is referring here
is not clear.
0n

The original text says that only someone with a degree of
optimism comparable to that of Lu Hsiu-fu (1236-1279) could say
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such a thing.
Lu Hsiu-fu was a native of Yench'eng in Kiangsu.
He was a prime minister who shared in the flight of the young
emperor Tuan-tsung before Kublai's army.
His optimism was so
great that he continued to teach the young Sung emperor the ways
of ruling an empire even after the Sung court had been driven to
sea by the Mongols.
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Georges Ernest Boulanger (1837"91) was a French general
active in North Africa and in Indochina.
He was instrumental in
suppressing the Paris Commune in I87I.
In 1886 he became minister
of war and leader of a nationalist movement designed to appeal to
the French desire for revenge against Germany.
Komundo is an island in the Korean Straits about fifty miles
south of Yosu harbor and belonging to the Yosu group.
It was oc
cupied by Great Britain from I885 to 1887 as a counter-measure
against Russian policy in the East. The British renamed it Port
Hamilton.
Nakae is in error in stating that Komundo was seized
from Russia.
The British took the island from Korea.
^^Hsiang YU (B.C. 233-202) was a native of Hsiahsiang and
nephew of the Ch'u general Hsiang Liang whom he followed in revolt
against the Ch'in Dynasty.
Hsiang YU took command of the northern
army of Ch'u after decapitating its general on the grounds that he
was a traitor at heart.
He then defeated a large Ch'in force and
slaughtered the entire army that surrendered to him.
It may be to
that incident that Nakae Chomin refers, here mistaking Chao for
Ch'in, or as Kuwabara Takeo suggests, Nakae may be in error in
referring to Hsiang YU at all since Po Ch'i (d. 258) is usually
cited as the example of a man associated with cruel and unusual
acts.
Cf. SansuiJin, Kuwabara Takeo ed., p. 247.
Po Ch'i defeated
the armies of Chao and is reputed to have put 400,000 Chao troops
to death.

^^Shen Shih-t'ien (1427“1509) was a literary figure and artist
during the Ming Dynasty.
^^The text refers to the god Shimei (or director of destinies),
said to guard over a person during his lifetime.
^^Charles George Gordon (l833~85) was a British soldier who
took part in the Crimean War and in the capture of Peking in i860.
In 1863 he took command of the "Ever-victorlous army" which helped
suppress the Taiping rebellion.
He was sent to serve in the govern
ment of the Khedive of Egypt in 1877 and became governor of the
Sudan in I878.
He resigned in 1882 but returned two years later to
lead an Egyptian army against the Mahdl.
He exceeded his orders
from the British government and died under siege at Khartoum.
Nakae is incorrect when he says that Gordon died in Arabia.
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'Amedee Anatole Prosper Courbet (1827“85) rose rapidly in the
French navy serving in the China Sea and Indian Ocean. He became
commander of a naval division for the Far East and later was made
Commander-in-Chief of both army and navy after a clash between
military authority and civil power in France led to the dismissal
of the army commander. During the Si no-French war of 1884-85 he
attacked and destroyed the Chinese flotilla on the Min river. His
plan was to attack Port Arthur but he received orders from Paris
to attack Taiwan instead. He did die in 1885 on his flag ship,
but his death did not have anything to do with actions undertaken
on his own initiative as Nakae says.
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GLOSSARY

AikokukStS
Baba Tatsui
Bakukoya (Hakoya, or Mao-ku-she)

rrz
y.

"Bonha no goketsu hibonha no
g5ketsu"

y

Chao
Ch' i n
Chin Shu

ft

ChSmin bunshu
Ch' u

/<_

Chuang-tzu
Daid5
Cl'S

'jL"

Fukuzawa Yukichi
G5ketsukun
Goto Shojir5
Hakoya (see Bakukoya)

^14 ^^>kzz^k.E.V

"Hanbatsu seifu no hei wa
kokkai motte kore o yamu"
Hayashi Shigeru

/X

Hideyoshi (see Toyotomi
HIdeyoshi)
V/

Hi no Ban'5
Hsiang Liang

/'
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Hsiang Yu
Inada Masatsugu

>]P)t\ '9 it,

Itagaki Talsuke
JIts umyo

a

Jlyu byodo keirin

^

Jiyu minken und5

'b

Jlyu shinbun

#T s i

Jlyuto
Jlyutoshi
KaishInto
Kaji Ryuichi

Jt

/rz

Ji: -

Kato Hiroyukl
Klgyosel

.1^ 5'A

i.
»

Kinji seironko
Koku

Jz
J)

Kokumln no tomo
Komundo

'A_

Kotoku Shusui
Kuan Yu
Kuga Katsunan
“Kunmin kyochi
Kuwabara Takeo
Liu Pang
Lu Hsiu-fu
Lu Meng

f-ir
-I

^■2

7v
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Mao-ku-she (see Bakukoya)
- jC_.
i.'
"jC.

Meljl bunka zenshu
Meljl Kenp5 seiritsushi

tj):]

Meljl-shI kenkyu sosho

^

"Meljl shokl no jlyu mlnken ronsha
no me ni eijitaru toji no kokusal
J5sei"

M

Melrokusha
Mukayu

't

Nakae Chomln
Nakae Chomin-shu

5X.

,

I

Nankai Sengyo
Oi Kentaro
Oka Yoshitake
Okubo Toshimichi
Okuma Shlgenobu

i»c rii

Ono Azusa

Os #t #

Po Ch'I

i;i

Rlkken Jlyut5
li. f -tf

Saiga HIroyosh1
Sal go Takamorl

V

Salonjl Klnmochl
Sansuljin kelrln mondo
P -£

Selrl sodan
Se1r1ku
Shen Shlh-t'len

fq

fe

A'

P) m -'1 m
- 3^ u r- {p il

o
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k

Shlmada Kenji
1/

Shimei

nl

■-)L

^r, '

Shinshikun
Shinto
Shorai no Nihon
Shusui

jjrK

"'K

jif

Sugita Junsan'5
Sugita Tei'ichi
■;f-5 ,±1

Suzuki Yasuzo

Takema
Tokusuke

iJt—

vt)

Taguchi Ukichi

Ijlj

$

rrh

Tokutomi Soho
II

S-

Toyotomi Hideyoshi
T5y6 jiyu shinbun
Ts'ao Ts'ao

ij

#

<rl

T uan-tsung
Ueki Emori

,s~/

Vfv.
4'fi

"Ueki Emori no jinmin shuken ron-jiyu minken und5 no rironteki shidSsha"
Wang An-shih
Yano Fumio
Yen Fu
y5my5
Yokashu
Yosu

j

^

[-1 is.
rn.lL
4cf

;4< '^1

Jl-4 ~T 1-1
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